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I. The sources and their background
L. Introduction

The Union of Lyons (1274-1283) between the Roman Catholic and @®

the Orthodox Churches proved to be an ill-fated project, primarily be-
cause of the vehement rejection by the majority of contemporary Or-
thodox believers. Six extant letters, written by a certain monk Lazarus
to influential Orthodox clerics, present a peculiar group of sources on
the internal conflict of Byzantine society regarding the union. In this
paper, after a brief description of the historical background and the
introduction of Lazarus and his correspondents, I intend to present a
close reading of the letters, analyzing their argumentation and their
representation of the unionist debate.’

1 The first edition of the texts was published in 1911 by the contemporary arch-
bishop of Nicosia in Cyprus, Charilaos Papaiannou (Papaioannou, Ch.:
AAZAPOY MONAXOY EITIEZETOAAL In 'ExkAncwootikdg Kijpué 1, Larnaca,
1911, Pp. 413-419, 443-449.). Unfortunately, this obscure edition does not pro-
vide any kind of apparatus criticus and occasionally its readings are erroneous.
Therefore, I am using the scientific edition of Laurent and Darrouzés (Laurent,
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2. Historical background

Michael VIII Palacologus (1259—1282) received his acclamation as
co-emperor on the side of the minor John IV Laskaris (1258-1261) of
the Empire of Nicaea in January, when his empire was in a precarious
situation, threatened by a coalition of organised by another succes-
sor state of the collapsed Byzantine Empire, the Despotate of Epirus,
that forged an alliance with the Principality of Achaea and the Ho-
henstaufen Kingdom of Sicily.* Following his remarkable victories of
defeating the hostile alliance at the Battle of Pelagonia in September
1259, and the recapture of Constantinople on 25th July 1261, Michael
VIII usurped the throne and John IV was blinded on his orders. The
emperor was declared illegitim and was excommunicated by Patri-
arch Arsenios Autoreianos (1261-1265) as a response to his usurpation,
but the resistance shown by him and his partisans, the so-called Ar-
senites, failed to undermine the power of the Palaiologan dynasty.
Nonetheless, this politico-religious opposition finally provoked the
emperor to convene a synod that deposed Arsenios and banished him
to Prokonnesos in May 1265, although it did not lead to the end of the
Arsenite opposition.’

Besides the domestic Arsenite opposition, the restored Byzantine
Empire was threatened by powerful foreign enemies. The extant Lat-
in states on Greek soil posed an insignificant danger in themselves.
However, they were supported by Venice, the Holy See and, after
1267, the new king of Sicily, Charles I Anjou (1266-1285). The Treaty

V. — Darrouzgs, J.: Dossier grec de 'union de Lyon (1273-1277). Archives de
I’Orient chrétien 16. Paris, Institut Francais d’Etudes Byzantines, 1976, pp.
$38-553.). )

2 Wirth, P: Die Begriindung der Kaisermacht Michaels VIII Palaiologos. JOB
10 (1961), pp. 85-91.

3 Angold, M.: A Byzantine Government in Exile: Government and Society Un-
der the Laskarids of Nicaea (1204-1261) Oxford, University Press, 1975, pp.

82-93.
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of Viterbo, mediated by Pope Clement IV (1265-1268) and ratified
on 24th May 1267, made Charles I overlord of the Principality of
Achaia, established a marital alliance between the House of Anjou
and the deposed House of Courtenay of the Latin Empire, and the
King of Sicily bound himself to wage war on Byzantium and support
the reestablisment of the defunct Latin Empire of Constantinople.*
The possibility of a new Crusade against Byzantium became a major
threat, forcing the imperial court to attempt an appeasement with the
Holy See.

Michael VIII had already been in contact with the Holy See since
1261, attempting to ameliorate the strained relations between the two
states. Following the Anjou takeover in Southern Italy, the Byzantine
emperor began to propose the prospect of the union of the Catholic
and the Orthodox Churches’ As mere promises proved to be insuffi-
cient to satisfy the demands of the Holy See and convince it to prevent
any crusader expeditions on the behalf of Charles I, Michael VIII
eventually decided to establish church union, accepting the Catholics
stance on all the debated subjects. The Byzantine delegation to the
Second Council of Lyons (1272—1274) ratified the union on 6th July

1274.°

4 Longnon, J.: The Frankish States in Greece, 1204-1311. In Setton, K. M. (Gen.
ed.): A History of the Crusades. Wolff, R. L. — Hazard, H. (Eds.): Volume II.
The Later Crusades, 1189—1311. Madison — Milwaukee — London, The Univer-
sity of Wisconsin Press, 1969. pp. 235-274, pp. 255-256.

s Kolbaba, T. M.: Repercussions of the Second Council of Lyon (1274): Theolog-
ical Polemic and the Boundaries of Orthodoxy. In Hinterberger, M. — Schabel,
Ch. (Edd.): Greeks, Latins and Intellectual History 1204-1500. Leuven — Paris
— Walpole, MA, Peeters, 2011, pp. 43-68, pp. 45-50.

6 Geanakoplos, D. J.: Bonaventura, the Two Mendicant Orders, and the Greeks
at the Council of Lyons (1274). In Geanakoplos, D. J.: Constantinople and the
West. Essays on the Late Byzantine (Palacologan) and Italian Renaissances
and the Byzantine and Roman Churches. Madison, The University of Wiscon-
sin Press, 1989, pp. 195-223, pp. 213-216.
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As it was expected by the emperor himself, the vast majority of the
Byzantine population rejected the Union of Lyons and efforts were
made to further the aim of abolishing the desisted bond with the
hated Latins. One of the devices of the anti-unionist opposition was
propaganda within the ranks of the Byzantine clergy, attempting to
convince as many clerics about the Union being erroneous as it was
possible. The six extant letters of Lazarus represent these activities.”

3. The author and his correspondents

Little information can be known about the monk Lazarus. His ex-
tant letters can be dated to the period of 1275-1277, with other words,
to the first two years of the patriarchate of the unionist Patriarch
John Bekkos (1275-1283), and make it clear that Lazarus vehemently
opposed the union of the Churches. The addressee of the last letter in
the collection cannot be determined, but the previous five letters were
sent to the metropolitan of Larissa (probably archbishop Thomas),
the metropolitan of Thessalonice (Ioannikos Kydones), the metropol-
itan of Naupactus (John Xeros) and Arsenios, abbot of the Akapniou
Monastery® in Thessalonice, with the open intent of convincing these
influential unionists to reject the church union. It is possible that
Lazarus is identical with another Lazarus, who died as a monk of the
Akapniou Monastery in Thessalonica on 28th March 1277.

7 Laurent, V. — Darrouzes, J.: Dossier grec de 'union de Lyon (1273-1277). Ar-
chives de I'Orient chrétien 16. Paris, Institut Frangais d’Etudes Byzantines,
1976, p. 103.

8 The Monastery of Akapniou was one of the most important Orthodox mon-
asteries in Byzantine Thessalonica, and even in the entire Byzantine Empire.
After the forces of the Fourth Crusade captured Thessalonica, Pope Innocent
III (1198-1216) placed it under papal protection due to its significance. Janin,
R.: Les églises et les monastéres de grands centres byzantins. Paris, Institut
Frangais d’Etudes Byzantines, 1975, pp. 347-349.

9 PLP 14329
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Unfortunately, the list of the archbishops of Larissa is far from
being complete. The addressee of the letter sent to the Metropolitan
of Larissa by Lazarus is maybe identical with Metropolitan Thomas,
an important supporter of Michael VIII, who voted for the deposi-
tion of Patriarch Arsenios Autoreianos in the Synod of 1265.° Being a
subject of John I Angelos Doukas Komnenos, sebastokrator of Thes-
saly (1266/67-1289), who served as a focal point for opponents of the
union,” the unionist archbishop of Larissa had to be under intense
political pressure when Lazarus wrote to him.

lIoannikos Kydones, member of one of the leading families of
Thessalonica, was abbot of the Sysandron Monastery in Magne-
sia-on-Hermus from 1254 to 1260. In 1260, he was appointed metro-
politan of Thessalonica, allegedly because Michael VIII Palaiologos
demanded a talented and loyal cleric as chief pastor of the important
city. The end of his tenure in this position is uncertain.”

John Xeros was bishop of Ezerus in Thessaly, before he became
metropolitan of Naupactus between 1250—1252. It is possible, that his
promotion was a result of his succesful diplomatic mission to John
III Vatatzes (1222-1254), emperor of Nicaea, as a representant of his
souverain, Michael II Angelos Doukas Komnenos (1231-1266/1267)"
In the synod of 1264, he voted for the deposition of Arsenios Au-
toreianus, and supported the Union of Lyons. He died as metropol-
itan of Thessalonice between 1275-1277. It cannot be ruled out, that

1o PLP 7786

11 PLP 208; The sebastokrator went so far that he even organised an alternative
synod in his domains in teh winter of 12761277 that declared the union null
and void. Nicol, D.: The Despotate of Epirus 1267-1479. A Contribution to the
History of Greece in the Middle Ages. Cambridge University Press, 1984, p.
20.

12 PLP 13880

13 Michael II ruled Epirus and Thessaly, and was the first ruler of the two prov-
inces who actually used the title despot since 1249. PLP 220
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the unedited letters in Cod. Oxon. Bar. 130, attributed to a certain
Metropolitan of Naupactus, are his works.™

Arsenios was abbot of the Akapniou Monastery in Thessalonica
between 1270-1282, bearer of the title pneumatikos. If the epistolog-
rapher Lazarus is identical with the monk who died in the Akapniou
on 28th March 1277, he addressed his direct superior in the person Ar-
senios,” presenting his theological erudition through an abundance
of biblical quotations. In the followings, I examine the arguments in
his letters.

I1. Arguments based on Christian morality

It is interesting that the author does not attack exact dogmatical
differences between the two churches, like the filioque or azymes. In-
stead of abstract dogmatics, he seems to regard theological differences
as already well known by his corrrespondents, concentrating on the
moral imperatives he presents as being in contrast with unionism and
the possible negative consequences.

The first main category of arguments made by Lazarus against
the Union contains those reasonings that appeal to core Christian
moral teachings, necessarily accepted by all pious Orthodox believers.
Within this group, six subgroups can be identified, presenting a scale
ranging from exhortations to righteous behaviour in everyday life to
commands for critical situations, when serious sacrifices may be nec-
essary to preserve moral integrity.

The monk underlines divine guidance behind Christian morality
many times in his letters. In most cases, he quotes the words of Christ
on his divine mission from the Gospel of John to support this con-
cept. ,Jesus said to them, “Very truly, I tell you, the Son can do noth-

14 PLP 20921
15 PLP 1368
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ing on his own, but only what he sees the Father doing; for whatever
the Father does, the Son does likewise.”¢

Similarly, ,for I have come down from heaven, not to do my own
will, but the will of him who sent me™” and ,for I have not spoken
on my own, but the Father who sent me has himself given me a com-
mandment about what to say and what to speak. And I know that his
commandment is eternal life. What I speak, therefore, I speak just as
the Father has told me.””®

A similar idea is expressed regarding the future arrival of the Spirit
of Truth: ,When the Spirit of truth comes, he will guide you into all
the truth; for he will not speak on his own, but will speak whatever
he hears, and he will declare to you the things that are to come.™
The only quotation that is not from the Gospel of John comes from
I John, and expresses the roots of the authority of the Church: ,We
are from God. Whoever knows God listens to us, and whoever is not
from God does not listen to us. From this we know the spirit of truth
and the spirit of error.”

Another subgroup contains teachings on proper moral conduct.

16 Amckpivato ovv 6 Incodg kol Eheyev avtoig Apmyv auny Aéym Huiv, od dvvarat
0 VIO TOoLElV A’ £0VTOD 0VOEV €0V un Tt PAERT TOV TTatépa molodvTaL 6 yop Gv
gkeivog motdi, TadTa Kod O viog opoimg motel. John 5,19 NRSV; Laurent, V. — Dar-
rouzes, J. 1976, p. SSI.

17 Ot kataféPnko amd Tod ovpavod ovy iva Toud To OEANUE TO ROV AAAG TO OEAN
100 mépyovtog pe-John 6,38 NRSV; Laurent, V. — Darrouzés, J. 1976, p. 552.

18 Ot €yd €€ €uavtod ovk EAdANGO, GAN O WENYAG HE TOTNP ADTOC Lol VIOV
3édwkev Ti £imo kai Tl Moo, kod oida 8Tt 1) Evroly odtod {mn aidviog otv. &
obv £€y® haAd, kadbg elpnkév pot 6 motfp, obtwg Aard. John 12,49-50 NRSV;
Laurent, V. — Darrouzes, J. 1976, p. s51.

19 Otav 8¢ EMOn ékeivog, TO mvedpa tig aAndeiog, 0dnyNoel LUAG €V 7] aAnOeig Tdon,
0V YOp LoANGEL G’ €00TOD, AALN OG0 AKoVGEL AaANGEL, KOl T EpYOpEVa GvayyeLel
vpiv. John 16,13 NRSV; Laurent, V. — Darrouzés, J. 1976, p. ssI.

20 TMuElg €k ToD 0g0D €opev O YIVOoK®mV TOV B0V dKOVEL U@V, OC 0K E0TLV €K TOD
0g0D ovK dkovEL HUMV. €K TOVTOL YWWAOOKOUEV TO TveEDpO Thig dAndeiog kol o
nvedpa tfig thavng. I John 4,6 NRSV; Laurent, V. — Darrouzés, J. 1976, p. s50.
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Lazarus, in accord with the obligation of monastic humility, excuses
himself for disturbing his superiors both in his letter to Ioannikos
Kydones, metropolitan of Thessalonica and in the one he sent to John
Xeros, Metropolitan of Naupactus. But, as he justifies his actions
with the words of the Scripture, there is ,,a time to tear, and a time to
sew; a time to keep silence, and a time to speak™

The Proverbs present the monk with the words for a darker tone,
as he asks the metropolitan of Thessalonica: ,,Do not enter the path of
the wicked, and do not walk in the way of evildoers. Avoid it; do not
go on it; turn away from it and pass on. For they cannot sleep unless
they have done wrong; they are robbed of sleep unless they have made
someone stumble. For they eat the bread of wickedness and drink the
wine of violence.”* However, sinners should be given the opportunity
to mend their ways, just like the author states with Jeremiah: ,You
shall say to them, Thus says the Lord: When people fall, do they not
get up again? If they go astray, do they not turn back?™

Therefore, the Christian attitude is to warn sinners to their failures,
just like the Prophet Ezekiel declared it: ,,If I say to the wicked, “O
wicked ones, you shall surely die,” and you do not speak to warn the
wicked to turn from their ways, the wicked shall die in their iniquity,
but their blood I will require at your hand. But if you warn the wick-

21 KO1pog Tod pR&ot Kol kapog Tod Ppayal, Kotpog Tod orydv Kol kKaipog oD AoAELY,
Ecclesiastes 3,7 NRSV; Laurent, V. — Darrouzes, J.: Dossier grec de I'union
de Lyon (1273-1277). Archives de I'Orient chrétien 16. Paris, Institut Francais
d’Etudes Byzantines, 1976. p. 546, p. 549. In this study, I always quote the Holy
Bible in English following the New Revised Standard Version. (NRSV)

22 680V¢ GoePdv pm EméAONC IdE MAdong 680DC TapPOVOHMV-EV @ OV TOT®
GTPOTOTESEVOMGLY, U EMEAONG Ekel, ExkAvov 8¢ O’ adTdV Kol mapdrhalov.
0V YOp U VIVOGOGLY, 0V LT KAKOTOMO®GWV-A@NpNToL 0 DTVog avT®dY, Kol 00
Ko@dvtaroide yop orrodvrarl oita doefeiag, oive 6& mopavou pedbokovrtat.
Proverbs 4,14-17 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 547.

23 "Ot1100e Aéyet kKOpLog M| 0 mintmv 0vK AvicTaTol; j 0 AToGTPEPOY OVK EMIGTPEPEL;
Jeremiah 8,4 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 547.
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ed to turn from their ways, and they do not turn from their ways, the
wicked shall die in their iniquity, but you will have saved your life.”™*
But, as II Thessalonians states it, even Christian tolerance should have
its limits: ,Now we command you, beloved, in the name of our Lord
Jesus Christ, to keep away from believers who are living in idleness
and not according to the tradition that they received from us.” The
Gospel of Matthew explains the adequate behaviour more precisely:
,If the member refuses to listen to them, tell it to the church; and if
the offender refuses to listen even to the church, let such a one be to
you as a Gentile and a tax collector.™®

The aforementioned attitude and method are illustrated by famous
warnings from the Old Testament. Here the recipients can read the
utilisation of ancestral shortcomings as a negative example from the
Psalms: ,,and that they should not be like their ancestors, a stubborn
and rebellious generation, a generation whose heart was not steadfast,
whose spirit was not faithful to God.™” Lazarus invokes the words of
the Prophet Isaiah from the times of Assyrian conquest threatening
the Holy Land: ,,I, I am He who blots out your transgressions for my
own sake, and I will not remember your sins. Accuse me, let us go

24 £v1d simad pe 1@ dpaptord Oavéte davotndno, kol uf Aaiiong t1od puAdEacOat
TOV doePi] mo ThHg 060D avToD, avTOG O dvopog Tf dvopig avtod drobaveital, TO
8¢ atpo adTod €K THG YEPOS GOV Ex{NTHGM. GV 8¢ £dv mpoomayyeilng 1@ doePel
TNV 000V 0TV TOD ATOGTPEYL A’ aVTTG, Kol U Arootpéy Ao Thig 060D avTtod,
ovtoc i doePeiq avtod dmodaveital, kol 6O Ty Yoy covtod ééxpnout.CE. Eze-
kiel 33, 8-9 NRSV; Laurent, V. — Darrouzes, ]. 1976, p. 547.

25 Tlopayyélhopev 8¢ Uiy, adeloi, Ev ovopatt Tod kvupiov NudV Incod Xpiotod
otéAlecbot VUGG AT TovTOG AdEAPOD GTAKTOC TEPITATODVTOG KoL U1} KOTOL THV
napadootv fiv apeldBosov map’ Nuav. Cf. II Thessalonians 3,6 NRSV; Laurent,
V. — Darrouzes, J. 19765 p. 553.

26 €0V 0 TaPOKOVGT ODTAV, EITOV Tf) EKKANGIQ: 0V € Kol THiG EKKANGIG TapaKovoT),
£6Tm oot Gomep O £0viKdg kol 6 teAdvng. Matthew 18,17 NRSV; Laurent, V. —
Darrouzes, J. 1976, p. 552.

27 N pvnoedijg MUAOV avopudv apyainv-toxd tpokatalapfétacay fUdg ol oikTippol
oov, &1t éntayevoapey opddpa. Psalms 78,8 NRSV; p. 551
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to trial; set forth your case, so that you may be proved right.™ He
quotes the desperate warnings of the Prophet Jeremiah from the years
of Babylonian expansion: ,Why do you complain against me? You
have all rebelled against me, says the Lord.” besides ,O Jerusalem,
wash your heart clean of wickedness so that you may be saved. How
long shall your evil schemes lodge within you?™® and ,,Do not trust
in these deceptive words: “This is the temple of the Lord, the temple
of the Lord, the temple of the Lord.”. Finally, he repeats the bit-
ter words of Propeht Hosea: ,,You have plowed wickedness, you have
reaped injustice, you have eaten the fruit of lies.”

Lazarus goes further from moral conduct to protection of the faith
and rejection of heresies, quoting the Deuteronomy: ,,You must nei-
ther add anything to what I command you nor take away anything
from it, but keep the commandments of the Lord your God with
which I am charging you.™ Furthermore, a clear reference to the
change of Orthodox dogmas and the acceptance of Catholic teach-

28 &ym i &yd il 0 €Eareipmv Tag dvopiag cov Kol ov un pvnobnoopat. b 8¢
pvioOnTL koi kKpd®peV-Aéye ob TG dvopiag cov mpdTog, tva Sucawdic. Isaiah 43,
25-26 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 547.

29 {va i AoAeite TpoOg pe; TavTeg DUEIG NoePfnoate Kol mAvTes DUEIG NVOUNGOTE €1
gué, Aéyet koprog. Jeremiah 2,29 NRSV; Laurent, V. — Darrouzes, J. 1976, p.
546.

30 GmomAvve GmoO Kokiag TNV Kopdiav cov, lgpovcainu, tva cwdfjgémg mote
VrapEovsiy v ool Stahoyiopol tévmy cov; Jeremiah 4,14 NRSV; Laurent, V. —
Darrouzes, J. 1976, p. 546.

31 i memoibate €9 £avToig £mi AOYolg Wevdéaty, OTL TO TAPAUTOY OVK MPEAGOVGY
Vudig Aéyovteg Naog kupiov vadg kupiov €otiv. Jeremiah 7,4 NRSV; Laurent, V.
— Darrouzes, J. 1976, p. 546.

32 iva ti tapecionnoote dAoéPelay kol Tig adikiog avTig ETpuyNoate, EPAYETE KAPTOV
weudi); 61t filmioag €v toig Gppaciv cov, £v Andel duvapuedg cov. Hosea 10,13
NRSV; Laurent, V. — Darrouzes, J. 1976, p. 546.

33 0V mpooHnoete mpog 1O Pripa, O €yd Evrédhopatl VULV, Kol oOK A@eheite am’
avtod VAGccece TaG EvTohag kKvupiov Tod Beod V@V, doa Eyd EviElhopat DIV
onuepov. Deuteronomy 4,2 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 552
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ings is made with the words of Saint Paul to the Galatians, proclaim-
ing an even stricter condemnation than in the previous case: ,I am
astonished that you are so quickly deserting the one who called you
in the grace of Christ and are turning to a different gospel — not that
there is another gospel, but there are some who are confusing you
and want to pervert the gospel of Christ. But even if we or an angel
from heaven should proclaim to you a gospel contrary to what we
proclaimed to you, let that one be accursed!™*

The monk repeats the verdict, just like the Apostle did: ,As we
have said before, so now I repeat, if anyone proclaims to you a gospel
contrary to what you received, let that one be accursed!™ For La-
zarus, obviously, the Church means the Orthodox Church, and it is
represented not by the hierarchy, filled with supporters of the Union,
but the masses of pious believers, who reject it. This concept, that
a good Orthodox Christian should not commune with unrepentant
sinners and heretics, is presented in its most elaborated form not with
the words of the Scripture, but with the thoughts of the Cappadocian
Church Father, Saint Basil the Great. Lazarus borrows a detailed ex-
planation from the De baptismo given by Basil to a question regard-
ing the aforementioned problem. His conclusion is negative, drawing
boundaries for tolerance against moral and dogmatical failures.’

34 Oavudlom 611 oVTmg ToNEmg petoTifeshs dmd TOd KOAEoOVTOG VUAG &V YApiTL
Xpiotod €ig ETepov evayyélov, O 00K EoTv GALO" €l N TIVEG €ioTV Ol TAPAOGOVTES
VA kol Oélovteg petaotpéyal TO edayyéMov tod Xpiotod. dAAG Kol E0v MUETS
1} dyyelog €& ovpovod gvayyelilntor VUiV map’ O evnyyehMoaueda vuiv, avadepa
goto. Galatians 1,6-8 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 549.

35  OGTPOEIPNKAUEY, Kol EpTITAAY AEY®m, €1 T1g VUG evayyediletontap’ O maperdpete,
avabepa éotm. Galatians 1,9 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 545.

36 EPQTHZIZ @'. Ei ypt| 60yKOWOVELV TOIC Topavopodsty, 1| Toic dképmols Epyols Tod
GKOTOVG, KAV I OGL TV £uol Totevdévimy ol totodtor. ATTOKPIZIE. Iapdvopog
UEV €TV aG O U1y OAOKANPOV TOV vOLOV GUAGEAS, T} Kol O pioy EVTOANV Topafac.
‘Ev yap tfj éAleiyet kol 10D pikpod 1o Ttav Kivdvvevet. To yap map’ OAiyov yeyovog
oV yéyovev. ‘Qomep yap 0 map’ OAilyov amobavav ovk arnédavey, aAla (i, kai O map’
OAlyov {noag oo (R, aAAa amébave, kol 0 Tap’ OAlyov eiceAbav ovk gioAbev, dG ai
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The previous case is not the sole example of the author relying on
the ideas of the Cappadocian Father in his reasoning. A chapter from
another work of Saint Basil, the De fide, is quoted because it analyzes a
wisdom of Christ from the Gospel of John. As Christ states: ,, The gate-
keeper opens the gate for him, and the sheep hear his voice. He calls
his own sheep by name and leads them out. When he has brought out
all his own, he goes ahead of them, and the sheep follow him because
they know his voice. They will not follow a stranger, but they will run
from him because they do not know the voice of strangers.””

This figure of speech can be used both as an argument for rejecting
schismatics and heretics, and as a reference to the ,foreign” Roman
Church becoming a rejected pastor of Orthodox believers. Another
paragraph of De baptismo of Saint Basil is borrowed by Lazarus, in
which the Church Father gives a lengthy arguments for ostracizing
both moral vices and heresies.”®

névte mapbévoroitmg 6 Tap’ OAiyov UAGENS TOV VOOV ovK £@UAaceVY, GAN 0Tt
TOPAVOLOG. ALd Koi dvorykoiov £l TBV TapovopodVImY, Kiv Yvic1ot elvat S6Emat,
neifeclor 1@ AmootOh® eimdvti, moteé eV, «Edv 11 ddehpog ovopaldpevogs,
| moépvog, 1| mheovéktng, | néBvoog, 1| Aoidopog, 1| Gpmas, T® TOWVLTE UNOE
ovveabiev» mapatnpntéov 8¢ évradba, TL ovyl TOV T0 TAVTo GVTa APDPLoE Kol
ovTiG TAG KOG dtaitng, GAAG Kol TOV &V Tt dvta €K TAVTOV, &V T® un imely,
«Tovt®,» aALd, «TQ tor0HTM» ToTE 88, «Nekpdoate 0 LEAN DUV Ta. £l THG VTG,
mopveiav, axabapoiov, tabog, Embupiov Kakny, Kol v TAgovesiov, §T1g €0Tiv
gidmiolatpeios o O Epyetor 1 0pyn T0d Oeod (Kol yop kaborkdTEPOV EXNYAYEV)
gmi todg viodg Tf¢ dmedeiog. My odv yivesOe cuppéToyor adTdV-» Kol TUALY-
«ZtéMAecBat VUG Amo TavTOg AdEAPOD ATAKTMG TEPUTATOVVTOC, KO 1) KOTO TV
napadooy, fiv mapéraBov map’ Nuév-» Saint Basil the Great: De baptismo I, 9.
PG 31, 1612. (the whole first paragraph); Laurent, V. — Darrouzes, J. 1976, p. 553.

37 Kol Vepneaviag katnyopia, i AOETEWV TL TOV YeYPAUUEVOV, 1] ETEIGAYEV TV UN)
yeypappévev, 0d Kupiov nudv Incod Xpiotod indvrog Ta ua mpoPata tiig EUNG
QOVTG AKOVEL KOl TPO TOVTOV 08 ElPNKOTOGAALOTPI® 0& 0V 1) dKoAoLOH OGOV,
AL evEovTal 4’ atod 8Tl 0vK 0ldact TV dALOTpimV TNV ewviv Saint Basil
the Great: Prologus 8: De fide (PG 31, 680); Cf. John 10, 3-5 NRSV; Laurent,
V. — Darrouzes, J. 1976, p. 551.

38 Mvnuovedwv obv &v pév toic Iapowiog 10D, «EAOE ped’ Hudv, Kovdvncov
alpatog,» mapo 0& 1@ ATOGTOA® TOD, «ZLYKOW®MVOLS OV TG XAPLTog mAvTog

302 | Eastern Theological Journal

ETJ_4_2.indb 302 @ 2019. 04. 14. 18:38:22



ETJ_4_2.indb 303

The Letters of Lazarus Against the Union

The most audacious and most autonomous ideas appear in the let-
ter sent to the metropolitan of Larissa. Lazarus claims that he does
not know the opinion of the inhabitants of Larissa, but he is unwill-
ing to obey the Italians, and surrender God to the Latins, who do not
compensate Orthodox believers for their crimes against them, but
were anathematised by the Orthodox Church and were utterly defeat-
ed by Byzantine armies. He asks the metropolitan to remember the
story of Samson, who believed to the beautiful Delilah and suffered
a tragic fate” On the first hand, it is easy to see a parallel between
Samson and the archbishop, and Delilah and the Union. On the oth-
er hand, it is a clever metaphor to express his opinion on the actions
of the addressee, while not necessarily offending him, as Samson was
pious and fell only because of his gullability.

The author does not deny the fact that resistance to the Union is
tantamount to opposing the emperor, Michael VIII. Nonetheless, he
agrees with the Acts: ,,But Peter and the apostles answered, “We must

Vuag dvtag,y Koi, «Xvykowvovincavtég pov tf OAiyer» koi, «Kowaoveito 8¢ 6
KOTNXOVLUEVOG TOV AOYOV T( KotnxodvTL &V oy dyaboic» kal tod, «Ei é0edpeig
KAERTNY, GUVETPEXES AVTD, KOl HETO poty®V TNV pepido cov €tibeic» kol tod,
«Eleyud éréyéeig Tov adeledv cov, Kol o Ayt oU adTov apaptiov-» Kol tod,
«Tadto éroinoag, kol éciynoa- védafeg dvopiay, dtiEcopai oot dpotog: EAEYED oe
KOl TOPOGTNO®M KOTO TPOSMTOV GOV,» Kol TMV TO0VTMOV, KOvmViay 1yoDiot Kotd
70 Epyov, dTov AAAMAOLG ETTL T@) 0T 6KOT® GLALOUBAVOVTOL TPOG TNV EVEPYELOV®
Koto 0& yvouny, dtav ovykotadntai tig tij Stabécet Tod To100vTog, Koi cVVapecHT.
‘Etépa 6¢ kowmvia tovg moAlovg AovOdavovoa éueoivetal tf dxpiporoyiq T
Ogomvevotov I'paeiic dtav pnte ovVEPYOOUUEVOS, HNTE GLYKOTOOEUEVOS TH|
Sra0éoet, yvovg 8¢ Ty kaxiov THS yvodung a4’ fic motel, épnovydon, kai un ELEyEn,
KOTE TE TO AVOTEP® YEYPOUUEVE, KOl KATA TO VIO T0D ATOGTOAOL EipnuUéVoV T0ig
Kopwiotg, 611 «Ovk énevOnoate iva £EapOi] €k pécov dUDV 6 10 Epyov TODTO
TowcuG» 01g Smfyayev: «Mikpd {oun dhov 10 eOpapa Soroi» DoPnodGuey oDV
Kol vocydpedo adtod Aéyoviog « Exkaddpate thv modoiev {oumy, iva fte véov
eupapa.» Saint Basil the Great: De baptismo II, 9. PG 31, 1616-1617 (paragraph
4); Laurent, V. — Darrouzes, J. 1976, p. 553.
39 Laurent, V. — Darrouzes, J. 1976, p. 544.
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obey God rather than any human authority.”° Concerning the sanc-
tions for disloyalty, Lazarus turns to the teachings of the Proverbs:
»Resist him, steadfast in your faith, for you know that your brothers
and sisters in all the world are undergoing the same kinds of suffer-
ing Furthermore, other pious believers would not only share the
same ill fortune, but ,kinsfolk are born to share adversity,** promis-
ing solidarity and help provided by others, persecuted for their oppo-
sition to the Union.

Even if it comes to offering the ultimate sacrifice through suffer-
ing martyrdom, each correspondent should be aware that ,the good
shepherd lays down his life for the sheep.™, stressing that they are
responsible with their lives for protecting their flocks from eternal
damnation. The letters present a number of examples for accepting
martyrdom. First of all, the monk invokes the bravery of the Prophet
Daniel: ,If our God whom we serve is able to deliver us from the fur-
nace of blazing fire and out of your hand, O king, let him deliver us.
Or If our God whom we serve is able to deliver us, he will deliver us
from the furnace of blazing fire and out of your hand, O king. But if
not, be it known to you, O king, that we will not serve your gods and
we will not worship the golden statue that you have set up.”

40 dmokpifeic 8¢ TMétpog kol oi dmdcTorol eimov IMeapysiv Sei 0ed pdiiov §
avOpamnowg. Cf. Acts 5,29 NRSV; Laurent, V. — Darrouzés, J. 1976, p. s50.

41 @ avtiotnte otepeoi Th miotel, £180TEC T OOTH TAV TOONMUATOV TR £V T KOGU®
VUV adelpotntt EmitekeicOat. I Peter 5,9 NRSV; Laurent, V. — Darrouzés, J.
1976, p. 549.

42 Kol 00 TANOVVET EavTd YVvaiKog, 0VdE petacTnoeTal avTod 1 Kapdio: Kol apydplov
kol ypuciov od TAnOvvel avtd c@oddpa. Proverbs 17,17 NRSV; Laurent, V. —
Darrouzes, J. 1976, p. 547.

43 "Eyod eipu 0 moynv 6 kaldg O Towuny 0 KaAog TV Yoy avtod tidnow vmep v
npoPérwv-John 10,11 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 543.

44 ¥ott yap 0g0¢ &v odpavoic i kOprog HUdY, dv @oPovueda, 8¢ 6Tt SvvaTdg
€€eléclan NMuag €k Thg Kapuivov tod moupog, Kol €K TAV Xelp®dvV cov, Pactied,
£E€eleltan Mo kol t0te Qovepdv oot £otat, OtL oVTe Td €ldOA® Gov Aatpedopev
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Another role model is presented through a reference to II Macca-
bees: ,While she was still speaking, the young man said, “What are
you waiting for? I will not obey the king’s command, but I obey the
command of the law that was given to our ancestors through Mo-
ses.”™ Similarly, the contemporaries have martyrs to imitate from
the Christian Era in resisting tyrants who promote heresies. Lazarus
mentions two notable heroes, who showed such behaviour: Saint Pe-
ter, martyred during the persecution of Nero, and Saint James Inter-
cisus of Persia, a victim of another infamous persecutor of Christians,
the Persian king Bahram V (420—438).#¢ Furthermore, a simple refer-
ence to the Iconoclast emperors invokes the memory of the faithful
martyred by them.¥

III. Arguments based on the consequences of piety and sin

The author does not only focuses on moral imperatives, but deals
in detail with the rewards bestowed upon pious Christians and the
punishments suffered by sinners too, with a clear intent of convincing
his correspondents. Happiness in general appears, supported by the
Psalms: ,,O taste and see that the Lord is good; happy are those who
take refuge in him™¥, while the gifts of longevity and prosperity are

obte 1) £ikdVL 6oV T Ypuoti, fiv EsTnooug, tpockuvodueyv. Daniel 3,17-18 NRSV;
Laurent, V. — Darrouzes, J. 1976, p. 547.

45 "Bt 8¢ tadvng xotadnyovong 6 veoviog eimev Tiva pévete; ody Vmakov® Tod
TPOGTAYUATOG TOD PAGIAE®G, TOD 6€ TPOGTAYATOS AKOV® TOD VOOV ToD 00£VTOC
10i¢ motpdoty Hudv S Movsénc. Cf. II. Maccabees 7,30 NRSV; Laurent, V. —
Darrouzes, J. 1976, p. 547.

46 The systemical persecution of Christians carried out on the orders of Bahram
became the casus belli of the Eastern Roman — Sassanid War of 421—422. Grea-
trex, G. B. — Lieu, S. N. C.: The Roman Eastern Frontier and the Persian Wars.
Part IT AD 363—630. London — New York, 2002, pp. 36-43.

47 Laurent, V. — Darrouzes, J. 1976, p. 545.

48 &Mbétm avtoic mayic, fiv o0 ywdckovowy, kol 1 OMpa, {v Ekpoyav, cVALAPBET®
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the key concepts in a passage from Ephesians: “so that it may be well
with you and you may live long on the earth.™

As accepting the opinion of the monk would lead to a bitter conflict
with imperial authorities, the rewards of fighting for the true faith are
important in his reasoning. He borrows from Matthew and Timothy
in illustrating the ultimate gift of salvation: “Everyone therefore who
acknowledges me before others, I also will acknowledge before my
Father in heaven™ and , Fight the good fight of the faith; take hold of
the eternal life, to which you were called and for which you confessed
the good confession in the presence of many witnesses.™

But Lazarus is not hesitant to encourage his superiors with the
promises given to Saint Peter and the other Apostles by Christ about
the victory of their true cause from Matthew and Luke: ,And I tell
you, you are Peter, and on this rock I will build my church, and the
gates of Hades will not prevail against it™* ,See, I have given you
authority to tread on snakes and scorpions, and over all the power of
the enemy; and nothing will hurt you.™

avtovg, kai &v tfj Tayidt mecodvrar &v avtfi. Psalms 34,8 NRSV; Laurent, V. —
Darrouzes, J. 1976, p. 546.

49 tva eb cot yévnran kai Eon poxpoypoviog émi tiig yig. Ephesians 6,3 NRSV; Lau-
rent, V. — Darrouzes, J. 1976, p. 550.

so Tldic odv 8oTig Oporoynoet &v £pol Eunpocdey TV AvOpOT®Y, OLOAOYHGH KLY
&v ant@ Eunpocdev tod motpdc pov tod év ovpovoic-Cf. Matthew 10,32 NRSV;
Laurent, V. — Darrouzes, J. 1976, p. 545.

51 ayovifov TOvV KoAOV dydva tfg miotemg, émhafod tig aioviov (g, &ig fiv
EKAMONG Kol dpoloyNnoag TV KoANv Oporoyiov £vdmiov moAGV poaptipov. [
Timothy 6,12 NRSV; Laurent, V. — Darrouzés, J. 1976, p. 54s.

52 KAyd 8¢ ot Aéyw 611 oD €l ITétpog, kai &ml tavTy Tf TETPY oikoSouNcm oL THV
gxrnoioy, kol molo §dov 0d katicyvoovety avtiic Matthew 16,18 NRSV; Lau-
rent, V. — Darrouzes, J. 1976, p. 546.

53 1000 0édmKa VUIv TV E€ovsiay 0D matelv Emdvm dpev Kol oKopmimv, Kol &ml
nacay TV SHvapy Tod £x0pod, kai 00dev Hudic 0v uf dduchon. Luke 10,19 NRSV;
Laurent, V. — Darrouzes, J. 1976, p. 543.
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Nonetheless, as good deeds lead to blessings, evil deeds provoke
divine punishments., and similarly to gifts, torments can be earthly
and heavenly too. Visions of utter destruction appear through passag-
es from the Psalms, Isaiah, Jeremiah and Ezekiel: ,The Lord has made
himself known, he has executed judgment; the wicked are snared in
the work of their own hands™* besides ,,And now I will tell you what
I will do to my vineyard. I will remove its hedge, and it shall be de-
voured; I will break down its wall, and it shall be trampled down™
respectively ,Run to and fro through the streets of Jerusalem, look
around and take note! Search its squares and see if you can find one
person who acts justly and seeks truth so that I may pardon Jerusa-
lem.”® and finally ,you shall be profaned through you in the sight of
the nations; and you shall know that I am the Lord.™

However, the worst fate is presented by the horror of eternal dam-
nation. Job and the Book of Wisdom summon the images of lost
souls: ,,So we also, as soon as we were born, ceased to be, and we had

54 &vembynoov £0vn &v SwgOopd, N &moimoav, &v moyidt tavtn, | Expoyav,
cLVEA PO 6 Tovg avtdv-Psalms 9,16 NRSV; Laurent, V. — Darrouzés, J. 1976,
p- 546.

55 ovoi 0l AEYOVTEG TO TOVNPOV KAAOV KOl TO KAAOV TOVNPOV, 01 TIOEVTEG TO GKOTOG
QO Kol T A 6KHTOG, oi TIEVTES TO TKPOV YAVKD Kol TO YAVKD mikpov. Isaiah
5,20 NRSV; Laurent, V. — Darrouzes, J. 1976, p. ss50.

56 Tlepidpdpete év toig 6000ig lepovcainu kai idete kol yvdte Kol {ntnoate &v Toig
mhateiong avtiic, €av ebpnte Gvdpa, €l Eotv TowdV Kpipa kol (ntdv mioTwy, Kol
hewg Ecopat ovtoic, Aéyet kvptoc. Jeremiah 5,1 NRSV; Laurent, V. — Darrouzes,
J. 1976, p. 546.

57 Kol KOTOKANPOVOUNG® €V 6ol kat’ 0QOaliovs TV £0vdv: kol yvdoeche S10TL £Ym
xoprog. Ezekiel 22,16 NRSV; Laurent, V. — Darrouzés, J. 1976, p. 552. The abun-
dance of parallels drawn between the trials of ancient Israel and 13th-century
Byzantium can be traced back to the tendency among Byzantines after 1204 to
see their own people as the equivalents of the exiled children of Israel. Angold,
M.: Byzantine 'Nationalism’ and the Nicean Empire. In BMGS 1 (1975), pp.

49-705 Pp- 53-55-
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no sign of virtue to show, but were consumed in our wickedness.™*
»they will perish forever like their own dung; those who have seen
them will say, ,Where are they?”™. Finally, passages from Romans
and II Corinthians are utilised for a more vivid representation of the
Last Judgement:,on the day when, according to my gospel, God,
through Jesus Christ, will judge the secret thoughts of all. ,For all
of us must appear before the judgment seat of Christ, so that each
may receive recompense for what has been done in the body, whether
good or evil.™

IV. Conclusion

The letters of Lazarus the monk present us with a special collection
of sources. They may seem excessively partisan and emotional, con-
taining little information on the historical developments. However,
they offer a unique insight into the erudition of a Byzantine monk
in an influential monastery in the second half of the 13th century,
and preserve what he saw as the most effective way of convincing his
superiors about his right in a situation when his most precious value
seemed to be in danger: his Orthodox faith.

58 obtwc kol Nueig yevvnbévteg EEehimopey Kol apetiic LEV onpelov 0VdEV Eoyopuev
Seitan, év 8¢ T xokig Hudv katedomavidnuev. Book of Wisdom 5,13 NRSV;
Laurent, V. — Darrouzes, J. 1976, p. 547.

59 Otav yap dokf 1on Kateotnpiybat, T0Te €ig TEAOG AmOAETTOLI Ol 6€ 10OVTEG OVTOV
gpodov Ilod éotwv; Job 20,7 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 546.

60 év Nuépa Ote Kpivel 6 Bg0G TO KPLTTA TOV AVOPOTOV KATA TO EDOYYEALOV OV S1dL
Xpiotod ‘Incod. Romans 2,16 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 546.

61 TOVG yap TavTag NUdg pavepwdijval del Eumpocdev t0d Prpatog t0d Xpiotod, iva
kopiontot Exaotog T 81d ToD ohpatog Tpoc & Enpatev, eite dyadov gite padrov. 11
Corinthians 5,10 NRSV; Laurent, V. — Darrouzes, J. 1976, p. 546.
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