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I.	 Introduction

1.	 The source

The text under consideration can be found in the code Panaghia 
33 of the Library of the Ecumenical Patriarchate (Phanar, Constan-
tinople – Fener, Istanbul).1 The book is a Praxapostolos, that is, a col-
lection of the Acts and of the letters of the Apostles, including the 
Letter to the Hebrews. The Acts and letters are supplied with the 
exegetical glosses by various Church Fathers and were written in the 
usual form around the main text (parchment, 290 x 220 mm, ff. 215). 
The code was originally copied in the eleventh century and offered 
in 1082–1083 by the hieromonk and prohegumenos Makarios to his 
own monastery, the Theotokos Kalamiotissa. Newly founded by the 
reigning Emperor Alexios Komnenos (1081–1118), the institution was 

1	 Matoula Kouroupou et Paul Géhin, Catalogue des manuscrits conservés dans 
la Bibliothèque du Patriarcat Oecuménique. Les manuscrits de monastère de la 
Panaghia de Chalki. Volume 1. Notices descriptive. Patriarcat Oecuménique, 
Istanbul – Institut de Recherche et d’Histoire des Textes (CNRS), Paris 2008, 
131-–137.
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located on the island Anaphé (Cyclades), which was connected to the 
metropolia of Théra, or Santorini. 

The book was later obtained by the patriarchal center on the is-
land of Chalki from the monastery of Theotokos tes Kamariotisses. 
Its provenence can be explicated by the fact that the largest part of 
the library in Chalki originated from the monastery of Saint John 
Prodromos in Sozopolis - today Sozopol in Bulgaria – which was 
destroyed in 1623 by the Kossaks. A number of codices from the rich 
collection in this library had been purchased by John Lascaris for the 
Medici library, the Biblioteca Laurentina in Milan, in 1492.2 Since the 
first publication of some excerpts from it by Papadopoulos-Kerameus 
in 18933 and based on its previous location, the code is identified as 
Chalki 33 in the secondary literature. The eminent scholar of Byzan-
tine studies contented himself with publishing only one third of the 
Greek version of the Latin Mass (f. 130r–131r). He argued that the Lat-
in clergy after the occupation of the patriarchal see spared no effort 
to win converts. This is manifested by the translation into Greek of 
the Latin liturgy, which was most commonly known to the Frankish 
crusaders, who then used the new Greek translation at Constantino-
ple. A palaeographic study from 2008, however, dated the manuscript 
one hundred years later. As a result, Kerameus’ reasoning has become 
outdated. In the secondary literature, this manuscript has persistently 
been treated as a thirteenth-century translation, and scholars have de-
rived further consequences from this hypothesis. Nevertheless, some 
decades later in the 1930s, M.H.W. Codrington searched in vain in 
the library of the Patriarchate for the missing parts of the text of the 

2	 Αι. ΤΖΑΚΟΠΟΥΛΟΣ, Περιγραφικὸς κατάλογος τῶν χειρογράφων τῆς Βιβλιοθήκης 
τοῦ Οἰκουμενικοῦ Πατριαρχείου, Τόμος Α. Τμῆμα χειρογράφων Παναγίας 
Καμαριωτίσσης. Istanbul, 1953. 6.

3	 Documents grecs pour servir à l’ histoire de la 4me croisade (liturgie et reliques). 
Revue de l’Orient Latin, t. Ier 1893, Paris (réed. anastatique Bruxelles 1964), 
540–555.
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Latin Mass translated into Greek. Alas, such experiences are not lim-
ited to research in eastern archives but occur all too frequently in their 
western counterparts as well, especially when the collections have 
been reorganized. Since that time, the original has been designated as 
lost.4 The subsequent research was based only to the published part, 
which was not sufficient for a more thorough investigation. Albeit, 
the inventory in 1953 continued to testify to its existence.5 In the first 
years of the third millennium, Panagia 33 became accessible again for 
research.

During the twentieth century there have been some efforts to iden-
tify the Panagia 33 (Chalki 33) text with the Liturgy of St. Peter.6 The 
most aggressive representative of this theory has been Codrington. 
His study has been criticised as „disdainful of circumspection” by J. 
M. Hanssens7 because „its basic arguments are difficult to follow, so 
his conclusions are also difficult to evaluate.” Yet it is clear that Cod-
rington’s reconstruction of the prehistory of the texts depends heavily 
on his assessment of the fragmentary bilingual texts Chalki 33 and 
Ambrosiana F. 93. These texts present a portion of the Latin canon 

4	 M.H.W. Codrington – P. De Meester: The Liturgy of Saint Peter. (Liturgiege-
schichtliche Quellen und Forschungen, 30) Münster, 1936.

5	 Αι. ΤΖΑΚΟΠΟΥΛΟΣ, Περιγραφικὸς κατάλογος, 62–67. The catalogue only 
mentions the later glosses in passing and refers to the studies of Papadopou-
los-Kerameus.

6	 The Liturgy of Saint Peter is „a formulary for the eucharistic celebration com-
posed of Western liturgical elements (parts of ordinarium, various prayers, eu-
charisictic canon) and of elements of Byzantine and/or Eastern origin (prayers 
and hymns).” Stefano Parenti, Un testimone glagolitico della liturgia roma-
no-bizantina di S. Pietro, In: A Oriente e Occidente di Costantinopoli. Temi e 
problemi liturgici di ieri e di oggi. (Monumenta Studia Instrumenta Liturgica 54). 
Librerie Editrice Vaticana, Città del Vaticano 2010, 224–226

7	 La liturgie romano-byzantine de Saint Pierre. Orientalia Christiana Periodica 
IV (1938), 235–258; V (1939), 103–150), 240.
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transcribed into Greek characters and furnished with an interlinear 
gloss translating the Latin text word for word. Hanssens shows8 that 
it is wrong to see these bilingual texts as evidence for the origin of 
the Liturgy of Peter as an interlinear gloss, as Codrington does, be-
cause they were produced at a relatively late date for polemical rather 
than liturgical use.9 Now that the full text of Panaghia 33 is being 
published, we will clearly be able to recognize that the identity of the 
Latin text underlying the Greek translation, with the Roman missa 
fidelium, under a strong Gregorian influence.10

2.	 The date of the translated text

Papadopoulos-Kerameus has determined that the copier of the 
marginalia could have worked in the first years of the thirteenth cen-
tury, most probably at the end of the first decade of the occupation of 
Constantinople by the Crusaders. His conclusion was based primarily 
on the other intercalated texts. These relatively short pieces, written 
by known and anonymous authors belong mostly to the genre littérai-
re of polemics. There are two opuscules of Nicetas chartophylax of 
Nicaea: the first is about the time and the reasons for the separation 
of the Roman Church (ἡ τῶν Ῥωμαίων ἐκκλησία) from the Greek (f. 
88),11 and the second concerns unleavened bread (f. 88r-v); a response 
of the patriarch John Kamateros to Pope Innocent III (ff. 116v–118v),12 
two letters of Demetrios Tornikes to the Pope, one on behalf of the 

8	 ibid. 133 and 140f
9	 James R. Campbell, A Brief introduction to the Liturgy of St. Peter, (Woodstock, 

Illinois, 1999), 2.
10	 Klaus Gamber, „Die Fassung des Canon missae ist weitgehend an der grego-

rianischen Fassung angepasst,” in Codices liturgici latini antiquiores, secunda 
editio aucta, Univ. Verlag Freiburg, Schweiz 1968. No. 606, p.298

11	 PG 120, 713–720
12	 A. Papadakis – Alice M. Talbot: John X Camaterus Confronts Innocent III: An 

Unpublished Correspondence, Byzantinoslavica, XXXIII (1972), 35–41.
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emperor (ff. 149–150v) and the other on behalf of the patriarch (ff. 
157v–158v).13 The four pieces written by anonymous authors are three 
short polemical works concerning the question of the azyma and the 
translation of the Latin Mass. All these literary works are written by 
the same hand in the form of marginalia or by employing the lacunas 
and some of the empty pages. The time of the copying has been dated 
to the fourteenth century by Kouroupou and Paul Géhin.14 A note 
in Latin, not recorded by Papadopoulos-Kerameus, is written on the 
final page (f. 214v): „Explicit epistola beati Pauli apostoli ad ebreos. 
Finito libro sit laus et gloria Chr(ist)o” the date of which is not fixed 
by the authors of the catalogue, but probably issued from the same in 
the fourteenth century. This note indicates that the code was used, or 
more probably, possessed at that time by somebody who was familiar 
with both the Greek and the Latin texts.

And now let us turn to some analytical remarks about our litur-
gical text.

The work bears the title: Ἡ λατϊνϊκὴ λεϊτουργϊά τοῦ ἁγί(ου) Γρηγ(ο)
ρ(ί)ου τοῦ Δϊαλόγου, ἑρμηνευθεῖσα ἐκ τῆσ ῥωμαίασ ἀρτίωσ εἰσ τὴν 
ἑλληνϊκήν that is „The Latin Mass of Gregory of the Dialogue (i.e. 
Pope Gregory the Great), translated exactly (or newly – it depends 
on the interpretation) from the Roman language into Greek.” After 
the title we can read a historical commentary: „This our holy father 
among the saints, Gregory of the Dialogue was Pope of ancient Rome 
under the reign of the most abominable Leo the Isaurian and his suc-
cessors, and this liturgy is what the Latins say … from ‘The Lord be 
with you’”. (Gregory I, surnamed by his Dialogues, is confused here 
with Pope Gregory II or Gregory III.)15

13	 Georges et Démétrios Tornikès: Lettres et discours. Introductions, texte, analy-
se, traduction et notes par J. Darrouzès, (Paris, 1970), 336–337, 346–353.

14	 Catalogue des manuscrits, 136.
15	 Οὗτος ὁ ἐν ἁγίοϊς πατὴρ ἡμῶν Γρηγόριος ὁ Διάλογος πάπας τῆς πρεσβυτέρας 
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The text is divided into two parts: the first consists of two parallel 
lines: we can find the Latin text transliterated into Greek in the lower 
line, and the correspondent Greek words or expressions above each 
Latin word in the upper line. The second part of the text, located 
mostly in the very narrow outer portion of the margin on the edge 
of the pages, is a corrected, more fluent version of the rough Greek 
text. The Latin text consists of the missa fidelium and begins with 
the „Dominus vobiscum” et an oratio super oblata, then follow the 
praefatio, canon, Pater noster, communio and benedictio.

3.	 The first part

The transliterated Latin text shows that the copier did not un-
derstand every word.16 We can find forms like αδϊρκπαν, ῥάτϊμ, 
ῥατϊοναβϊβελ, ἀκεπταβϊλϊμ instead of ascriptam, ratam, rationabilem, 
acceptabilem or ἄγνουσ δεϊ κϊτδϊλλϊσ πεκάτα μουνδΐνϊ or instead of „ag-
nus Dei qui tollis peccata mundi”, and more like these. There are omis-
sions in the text such as τίβϊ γράτζϊοσ βενεδϊξϊ φρετ instead of „tibi gra-
tia(s agens) benedixit, fregit” (he gave thanks to you, blessed, broke it), 
εκ κουόντζϊεσ κουμ κίϊε φεκερέτϊσ […]εϊνε φακϊέτϊσ, instead of „haec 
quotiescumque feceritis, in mei me(moriam) facietis” (as often as you do 
this, do it in my remembrance), or νόβϊσ κούοδ κϊεπέκκασερβϊσ τούε, 
instead of „nobis quoque pecca(toribus) servis tuis”. Another example 

ὑπῆρχε Ῥώμης, ἐπὶ τὴς βασιλείας τοῦ ἐχθίστου Λέοντος τοῦ Ἰσαύρου καὶ ἐπὶ τὰ 
ἔμπροσθεν· οὗτϊνος καὶ ἡ λεϊτουργία αὕτη ἐστὶν ὡς οἱ Λατῖνοϊ λέγουσϊν […] ἀπὸ 
τοῦ ὁ κύρϊος μεθ’ἡμῶν.

16	 „In der Orthographie zeigen beide Handschriften die gleiche Willkürlich
keit, ein festes System der Wiedergabe lateinischer Laute durch griechische 
Buchstaben ist in keiner von ihnen zu erkennen. Ausserdem verraten manche 
sinnlosen Schreibfehler im lateinischen texte, dass die Abschreiber mit dieser 
Sprache nicht recht vertraut waren.” August Heisenberg, Die römische Messe 
in griechischer Übersetzung. In Quellen und Studien zur spätbyzantinischen 
Geschichte. Gesammelte Arbeiten ausgewählt von Hans-Georg Beck. Variorum 
Reprints, London 1973, 13.
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of such errors could be the incorrect division of a couple of words, 
such as κενάτου μεστακϊπίενσ instead of „caenatum est accipiens” (after 
having supper he took). The Greek copier consistently used „Domine” 
instead of „Dominem, Domini or Domino” in all cases, probably as a 
matter of routine in ordinary life. Therefore, we can conclude with 
considerable certainty that the copier had not seen the Latin text, or 
when he did, he could not read it. Rather, he followed dictation, and 
the transliterated text had not been corrected by the person, who had 
dictated it.

The second, or upper, line is where we find the corresponding 
Greek words or expressions above each Latin word but these reveal 
some inconsistencies as well. The translation is very literal, as we can 
see in the case of „gratias agamus Domino Deo nostro” Εὐχαρϊστίασ 
ἀναπέμψωμεν Κυρίῳ τῷ θεῷ ἡμῶν (Let us give thanks to the Lord our 
God), or from the words of the institution of the Eucharist, cited as 
„qui pro vobis et pro multis effundetur (ἐκχέεταϊ)” (which is shed for 
you and for many), which stands in present tense and is not a par-
ticiple (ἐκχυνόμενον) as in the Byzantine liturgy. „In mei memoriam 
facietis” is translated by ἐν τῆ ἐμῆ μνήμη ποϊήσετε, and does not use 
the corresponding word ἀνάμνησις. The „Ite missa est” is rendered 
by ἐπληρῶθη ἡ λεϊτουργία, (the holy service is completed, go forth) 
which reflects the meaning of the sentence. Sometimes the translation 
is literal, but at other times the translation reverts to the customary 
formulas of the Greek liturgy. The latter is illustrated by the Sanctus: 
„pleni sunt caeli et terra gloria tua…, benedictus qui venit in nomine 
Domini”, πλήρησ ὁ οὐρανὸσ καὶ ἡ γῆ τῆσ δόξησ σου…εὐλογημένοσ ὁ 
ἐρχόμενοσ ἐν ὀνόματϊ Κυρίου (heavens and earth are full of Thy glo-
ry…blessed is He that cometh in the Name of the Lord). We can ob-
serve discordance in the case of the word, „(oblationem)…ascriptam” 
which is transliterated in a distorted form αδϊρκπαν. The translator 
refers to the offered gifts of bread and wine, he uses ἀπερΐγραπτον (un-
circumscribed), which is not only totally wrong, but simultaneously 
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meaningless. There are relatively few examples of such mistakes. From 
all of these we can conclude that the translation was made probably 
by the same person, who had dictated the Latin text. We don’t know 
if the copier had any experience with Greek liturgy. He may have 
changed some formulas while he was copying, not because he intend-
ed to do so but because he found them unfamiliar.

4.	 The second part

The second part of the text, located mostly in the very narrow 
outer margins of the pages, is a corrected, more fluent version of 
the Greek rough version. The great inconsistencies and mistakes are 
omitted, the lacunas in the Greek text are filled, and we can observe 
some corrections for uniformity, for example the usual Greek form 
εἰσ τοὺσ αἰώνασ τῶν αἰώνων instead of εἰσ ἀπεράντουσ αἰῶνασ τῶν 
αἰώνων (unto ages of ages). This work is certainly the work of the 
copier, but perhaps not in all cases without the help of the person who 
dictated and translated the Latin text. Interestingly, we may note that 
the Greek copier has rendered the Latin formula of commemoration 
of the Pope by τῷ δούλῳ σου… ἡμῶν (thy servant), an expression that 
could have been referred to any bishop. He omitted to translate the 
words „toto orbe terrarum una cum beatissimo (famulo tuo papa nos-
tro),” and in the final version has translated these words as πάση τῆ 
οἰκουμένη καὶ τῶ πάπα ἡμῶν. This omission can be explained by the 
fact that the clergy were not willing to accept the spiritual authority 
of the Pope of Rome over the oikoumene, i.e. the (Byzantine) Empire, 
which extended over the whole world, and refused to commemorate 
him in the liturgy.

5.	 The goal of the translation

We can ascertain that this Greek version of the Latin Mass did not 
prove to be useful as an official public version that might attract the 
indigent population of Constantinople to the Latin churches. There-
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fore, we should not accept the overly hasty determination of Papado-
poulos-Kerameus that this text indicated a means of proselytizing by 
the Frankish crusaders through the translation of the Latin mass into 
Greek.17 The Greek text can be simply an insert into the other liter-
ary pieces copied into Panaghia 33. The author of the collection was 
extremely interested in the question of unleavened bread, and he dis-
covered that a Westerner could not argue for the azyma from the very 
text of the Latin Mass because the Latin word „hostia” meant sacrifice 
(θυσία), and the entire canon concerned „panis” (ἀρτός), or bread. The 
text of the Latin Mass precedes the other opuscules written against 
the azyma in the manuscript, so this order can also verify my hypoth-
esis. In keeping with the results of palaeographical analysis, we need 
to date the copy to the fourteenth century.

We cannot find any written evidence for an introduction of the 
Latin Mass in Greek in the Latin Empire of Constantinople after 
1204. True, Pope Innocent III instructed the legate Benedict of San-
ta Susanna as follows: „Because the empire of the Greeks has been 
handed over to us, the rites of the priesthood must necessarily change. 
Ephraim having returned to Judah casts away the old leavened bread 
and is nourished on the unleavened bread of sincerity and truth.”18 
But his observation, „forming the Greek Church more completely in 
devotion and purity of faith according to the institution of the most 
holy Roman Church, which the Lord appointed to be the mother and 
mistress of all Churches”19 should not be interpreted as a plan for es-

17	 „Il est donc naturel que le clergé latin de Constantinople, après avoir pris pos-
session du siège patriarcal (1204), est poursuivi son oeuvre du prosélytisme en 
faisant traduire en grec et adopter la liturgie latine la plus commune parmi les 
croisés francs.” Documents grecs, 543–544. 

18	 Regestrorum lib. VIII. LV (230): „Translato ergo imperio, necessarium ut ritus 
sacerdotii transferatur, quatenus Ephraim, reversus ad Judam, in azymis since-
ritatis et veritatis, expurgato fermenti veteri, epuletur.” PL 215, 623BC

19	 „Ut autem in devotione ac fidei puritate, juxta institutiones sacrosanctae Ro-
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tablishing a Latin rite in Greek. The supremacy of Latin in all aspects 
was fully evident for Rome. The Western Church considered itself in 
a dominant position, when it observed the following about the differ-
ent rites within the same faith in the 9th capitulum of the IV Lateran 
Council in 1215, „Seeing that in many places within the same district 
and diocese there are mingled people of diverse languages with many 
rites and customs within the one faith, we strictly enjoin that the 
prelates of such districts or dioceses should provide suitable men to 
minister divine service to them according to the diversities of rites 
and languages, instructing them by word and example.”20 The same 
council reproached the Byzantines for having washed their altars af-
ter a Latin had celebrated before them.21 Later, a meeting for union 
was held between the representatives of both Churches under John 
Vatatzes in Nymphaeum in April 1234, but no mention was made of 
the attendance of Greeks at a Latin Mass.22 During the time of Frank-
ish rule, the custom of building churches with two apses in the occu-
pied territories emerged. The conquering minority worshiped in one, 
while the majority of Greek Orthodox attended the Holy Liturgy in 

manae Ecclesiae, quam Dominus omnium ecclesiarium matrem constituit et 
magistram, praedicta ecclesia plenius informetur...” ibid.

20	 „Quoniam in plerisque partibus intra eandem civitatem atque dioecesim per-
mixti sunt populi diversarum linguarum, habentes sub una fide varios ritus 
et mores, districte praecipimus ut pontifices huiusmodi civitatum sive dioece-
sum, provideant viros idoneos, qui secundum diversitates rituum et linguarum 
divina officia celebrent et ecclesiastica sacramenta ministrent, instruendo eos 
verbo pariter et exemplo.” J. Alberigo et al.: Conciliorum Oecumenicorum De-
creta. Bologna, 1973. 239.p.

21	 „In tantum Graeci coeperunt abominari latinos, quod inter alia quae in dero-
gationem eorum impie committebant, si quando sacerdotes latini super eorum 
celebrassent altaria, non prius ipsi sacrificare volebant in illis, quam ea tam-
quam per hoc inquinata lavissent.” ibid. 235.

22	 See J.Gill: Byzantium and the Papacy 1198–1400. Rutgers University Press, New 
Brunswick, NJ. 1979. 68–69.
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the other. Obviously, the two congregations remained separate from 
each other.

This Greek text, until now, has been the most extensive and pro-
vides an example of how the Byzantine side attempted to come to 
grips with not only the visible customs of the Latin Church, but also 
a basic and rather authoritative text of the Roman Church concerning 
a crucially debated point of division.23 We are also aware of another 
translation fragment from the Ambrosiana Library in Milan,24 which 
only extends from the qui tibi offerunt in the memorial to the living 
found in the Roman canon to the end of the mass. Unfortunately, 
it is so incomplete that we only have one-tenth of the entire text in 
largely fragmentary sentences.25 So long as the diputes between the 
Greeks and the Latins concerned not the basic texts but only various 
customs such as the unleavened bread, or azyma, or later about the 
epiklesis, the discussions could not concentrate on the liturgical texts, 
which reflected the most authoritative statements of the Church.  

23	 The Chrysostomus Liturgy had been translated earlier in the West: these inclu-
ded one by Leo Tuscus from around 1180, as well as from the Rennaisance era 
by Erasmus of Rotterdam around 1510, and Ambrosius Pelargus (Storck) and 
Savile in 1541. These translations have also appeared in print.

24	 Ms. Ambr. 350 (F. 93 sup. olim N. 60), ff. 7r–10v; 2; 11v–28v

25	 Edited by A. Heisenberg: Neue Quellen zur Geschichte des lateinischen Kaiser
tums und der Kirchenunion, II.Die Unionsverhandlungen vom 30. August 1206. 
Patriarchenwahl und Kaiserkrönung in Nikaia 1208 (Sitzungsb. der Bayer. Akad. 
D. Wissensch., Philos.-philolog. U. Hist. Kl., 1923, 3. Abhandl.), München, 
1923. 46-52, however, the missing portions that are available in the Panaghia 
33 were based on subsequent translations, and so these remain more or less 
conjectural. The fragment has been preserved as a part of those papers of  
Nikolaos Mesarites that concern the disputation of 30 August 1206, in which 
he engaged the Cardinal Legate Benedict and Tomasso Morosini, the Latin 
Patriarch. Based on this location, the translation stems from 1206 or perhaps 
earlier. Do the two Geek translations have anything to do with each other? I 
think that is rather unlikely.
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A  brief quotation has survived on the question of the unleavened 
bread, or azyma, from the negotiations on 22 November 1214 between 
Cardinal Legate Pelagius and Nikolaos Mesarites26, the representative 
of the Nicaean Emperor.27 Apart from a few orthographical differenc-
es, the quotation is identical to that found in the Milanese fragment. 
On the other hand, in several ways it diverges from the text of Pa-
naghia 33, if for no other reason than that the basic Latin text cited 
in the Mesarites dispute also differs (oblationem puram, oblationem 
sanctam, oblationem immaculatam, panem sanctum vitae sempiternae 
et calicem vitae sempiternae).28

Was the text of Panaghia 33 known subsequently by later Greek 
theologians? The only citation from the Latin Mass comes from Chap-
ter 30 of the „Explication of the Divine Liturgy” by Saint Nicholas 
Cabasilas, written in the 1360s. He quotes the prayer Supplices te rog-
amus as follows: κελεύσον ἀνενεχθῆναι τὰ δῶρα ταῦτα ἐν χειρὶ ἄγγέλου 
εἰς τὸ ὑπερουράνιον σου θυσιαστήριον.29 This translation corresponds 
slightly more precisely to the original, except ὑπερουράνιον: iube haec 
perferri per manus angeli tui in sublime altare tuum. The Constantino-
politan version is different: κελεύσον ταύτην δϊακονηθῆναϊ δϊὰ χεϊρῶν 
ἄγγελῶν σου εἰσ τὸ ὑψήλον θυσϊαστήρϊον σου. It seems Cabasilas was 
unaware of the version copied in the code of Theotokos Kalamiotissa.

26	 1163/64–after 1214. From 1207 the Metropolitan of Ephesus.
27	 A. Heisenberg: Neue Quellen zur Geschichte des lateinischen Kaisertums und der 

Kirchenunion, III (Sitzungsb. der Bayer. Akad. D. Wissensch., Philos.-philo-
log. U. Hist. Kl., 1923, 3. Abhandl.), München, 1923. vö. Gill: Byzantium and 
the Papacy 1198–1400. 41. (The discussion notes were composed by the Greek 
side in 1216. Perhaps they were made by someone other than Mesarites because 
he may have been dead by that time.) 

28	 A. Heisenberg: Neue Quellen, 15.
29	 c. XXX, 2. SC 4bis, p. 192.
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Conclusion

I think that this curious text of Panaghia 33 invites further inves-
tigations. Namely, did the polemics after the occupation of Constan-
tinople continue as previously by omitting the basic liturgical texts, or 
did they make any effort to become better acquainted with them be-
cause the lack of understanding could be one of the reasons, although 
not the only reason, for the failure to establish a real theological dia-
logue. The quotations from Mesarites and Cabasilas appear to indi-
cate that from this point on, they began to devote greater attention to 
liturgical texts. Indeed, we need additional research to help uncover 
when and where this occurred among later Byzantine theologians, 
and where do Latin theologians begin to refer to the Greek liturgy. 
Such explorations could provide a valuable supplement to improve 
our understanding of why the theological discussions between Byz-
antium and Rome ran aground in Florence. 

II.	The text

Since the transliterated text and the Greek translation appear on 
the same page in the manuscript, the pages of the former have been 
identified with letters from the Latin alphabet (f. 130r), while those 
of the latter with Greek letters (f. 130α). Although the rubrics are not  
separately marked in the original, they have been underlined. The 
Latin text underneath the original Greek does not appear in the 
manuscript and only serves to ease the identification of the words.
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(f. 130r)
ὁ κ(ύρϊο)σ μεθ᾿ἡμῶν.  καὶ μετὰ τοῦ πν(εύματό)σ σου.  ὁ ἱερεύσ·   
Δόμϊνουσ  βοβϊσκουμ ἔτθ κουμ       (σ)πϊρίτου    τουο. σακερδησ.
Dominus   vobiscum. Et cum            spiritu         tuo.  Sacerdos.

εὐξόμεθα· παράσχου // κ(ύρϊ)ε   τοῖσ πϊστοῖσ σου δεξϊὰν   
ὀρέμουσ.  πρετένδε.  // δόμϊνε,   φίδελίβε              δεξετερὰ
Oremus.  Praetende  // Domine, fidelibus               dextera  

οὐ(ρα)νίου βοηθ(εία)σ, ἵνα  σε ὅλη   καρδίᾳ ἐκζητήσωσϊ  // καὶ
κελέστϊσ    αὐξίλϊϊ        ὄυτ τε τόστο κόρδε  περκυϊραντ. // ἔτθ
coelestis     auxilii         ut   te toto   corde  perquirant  // et  

ἅπερ ἀξί(ω)σ αἰτοῦνταϊ,      κατευοδοθῶσϊ.   // Δϊὰ  τοῦ Κ(υρίο)υ
κύε   δίγνε     πουστουλάντ κονσεκοάντουρ. // Πὲρ Δόμϊνε          
qui   digne     postulant        consequantur.    // Per  Dominum     

ἡμ(ῶν)      // Ἰ(ησο)ῦ Χ(ρϊστο)ῦ // τοῦ υἱοῦ σου,      μεθ ὀὗ       
νοστρουμ // Ἰησοῦμ Χρίστουμ  // φίλϊουμ τούουμ, κοϊϊ τέκουμ
nostrum   //  Iesum  Christum,  // filium     tuum,    qui  tecum  

ζῆσ   καὶ  βασϊλεύεϊσ ὁ θ(εὸ)σ εἰσ ἑνότητα  Πν(εύματο)σ // ἁγίου 
βϊβετ ἔτθ ῥέγνατ         Δέουσ    ἱν  οὐνϊτάτε Πυρίτου        // σάνκτϊ
vivit  et   regnat           Deus      in  unitate  Spiritus          // sancti

εἰσ  ἀπεράντ(ου)σ αἰῶν(α)σ τ(ῶν) αἰώνων.   Ἀμήν.  ὁ ἱερεύσ·
περ όμνϊα              σέουλα    σεκουλόρουμ. Ἀμεν.  σακερδησ.
per omnia              saecula    saeculorum.    Amen. Sacerdos.

Ἐπάνω προσφορ(ᾶ)σ // θυσίαν,        Κ(ύρϊ)ε, σοὶ ὁρϊσθεῖσ(α)ν
Σαπερ  ὄβλατα           // Σακρϊφίκϊα, Δόμϊνε,  τίβϊ δϊκάτα         
Super   oblata             // Sacrificia     Domine tibi dicata           
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ἁγίασον    κ(αὶ) δϊὰ  αὐτῆσ  ἡμῖν πρόσχεσ     //             δϊὰ 
σακτίτϊκα ἔτθ   περ εαδεμ  νοσ  πλακάτουσ // ἰντένδε πὲρ
sanctifica  et     per  eadem nos  placatus      // intende, per

τ(οῦ) Κ(υρίο)υ ἡμ(ῶν)      Ἰ(ησο)ῦ Χ(ρϊστο)ῦ τοῦ υἱοῦ σου,     
Δόμϊνε             νόστρουμ Ἰησοῦμ Χρίστουμ φίλϊουμ τούουμ,
Dominum        nostrum    Iesum  Christum, filium    tuum,   

μεθ ὀὗ           // ζῆσ  καὶ βασϊλε(ύεϊ)σ ὁ θ(εὸ)σ εἰσ ἑνότητϊ    
κυΐ τεκ(ου)μ // βϊβϊτ ἔτθ ρίγνατ              Δέουσ ϊν   οὐνϊτατ(ε)
qui tecum    //  vivit et    regnat              Deus   in   unitate     

πν(εύματο)σ ἁγίου εἰσ πάντασ αἰῶνασ   // τ(ῶν) αἰώ(νω)ν.
Σπϊρίτουμ    σάκτϊ περόμνϊα    σέκουλα // σεκουλόρουμ.  
Spiritus        sancti per omnia  saecula   // saeculorum.      

ὁ ἱερεύσ·   Κύρϊε       μεθ᾿ἡμῶν.    ὁ λαόσ·       Καὶ μετὰ τοῦ //
σακερδησ. Δόμϊνουσ βοβίσκουμ. πόπολουσ. Ἔτθ κουμ       //
Sacerdos.  Dominus  vobiscum.   Populus.      Et    cum       //

πν(εύματό)σ σου.  ὁ ἱερεύσ·    Ἄνω σχῶμ(εν) τ(ὰσ) καρδί(ασ).
σπϊρίτου       τούο. σακερδησ. Σουσουρμ                 κόρδε                 
spiritu           tuo.   Sacerdos.   Sursum                     corda.                 

ὁ λαόσ·    Ἔχομ(εν) πρὸ(σ) τ(ὸν) Κ(ύρϊο)ν. // ὁ ἱερεύσ·    
πόπολουσ. Ἀβέμουσ ἀ        Δόμϊνε             // σακέρδησ.  
Populus.    Habemus a(d)    Dominum.       // Sacerdos.    

Εὐχαρϊστ(ίασ) ἀναπέμψωμ(εν) Κ(υρί)ῳ  τῷ θεῷ ἡμ(ῶν).
Γράτζϊασ         αγάμουσ            Δόμϊνε    Δέω      νοστρω.
Gratias            agamus              Domino  Deo      nostro.
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ὁ λαόσ·      Ἄξϊον    // κ(αὶ) δίκαϊόν  ἐστϊ. ὁ ἱερεύσ·  Ὄντ(ω)σ
πόπολουσ. Δίγνουμ // ἔτθ ἰούστουμ ἐστ.  σακέρδησ. Βέρε     
Populus.     Dignum // et   iustum     est.   Sacerdos.   Vere     

ἄξϊον     κ(αὶ) δίκαϊόν    ἐστϊ, πρέπον     κ(αὶ) // σωτηρϊῶδεσ ἡμῖν
δίγνουμ ἔτθ    ἰούστουμ ἐστ   κούουμ    ἔτθ   // σαλουταρὲ    νοσ
dignum  et      iustum     est    (ae)quum et     // salutare,        nos 

σοὶ ἀεὶ         εὐχαρϊστί(ασ) ἀναπέμπ(εϊν) Κ(ύρϊο)σ ἅγϊε     //
τίβϊ σέμπερ γράτζϊασ         ἄγερε             Δόμϊνε    σάκτε  //
tibi  semper gratias             agere,            Domine  sancte, //

π(άτε)ρ παντοδύναμε αἰώνϊε  θ(ε)ὲ    δϊὰ
πάτρε   ὁμνίποτενσ     ἀτέρνε Δέουσ περ
Pater    omnipotens,    aeterne Deus,  per 

Χρϊστοῦ   τοῦ κ(υρίο)υ ἡμ(ῶν),        // 
Χρίστουμ Δόμϊνε          νούστρουμ, //
Christum  Dominum     nostrum,     //

(f. 130v)
δϊ ὀὗ           τ(ὴν) δόξαν  σου    αἰνοῦσϊν // Ἄγγελοϊ, προσκυνοῦσϊ
πὲρ κυϊέμ    μαγεστάτεμ τούαμ λαυδαντ // Ἄγγελϊ   ἀδόραντα      
per   quem   maiestatem  tuam  laudant   // angeli,    adorant         

κυρϊότητεσ,      τρέμουσϊ ἐξουσίαϊ      οὐ(ρα)νοὶ // οὐ(ρα)νῶν τὲ   
δομϊνατζϊόνεσ, τρέμουντ πότεστάτεσ κέλϊ          // κελορούμ   κϊίε
dominationes,   tremunt   potestates;   coeli        // coelorumque    

δυνάμεϊσ  τά τε μακάρϊα                 // κοϊνῇ ἀγαλλϊάσεϊ       
βϊρτούτεσ ἀκ     βεα(τα)  Σεραφὶμ   // σόκϊα ἐξουταλτζϊόνε 
virtutes       ac    bea(ta)   Seraphim // socia  exultatione     
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λεϊτουργοῦσϊ,   μεθ᾿  ὧν          κ(αὶ) τ(ὰσ) ἡ(μετ)έρ(ασ) φων(ὰσ)
κονκελεύραντε κον   κυίβουσ ἔτθ                         τρασ βόσκεσ 
concelebrant.    Cum quibus    et                     (nos)tras  voces    

προσδεχθῆναϊ // κέλευσον δεόμεθα         ἱκετϊκῇ    ὁμολογίᾳ      //
οὐταδμετίϊ      // (ἰ)ουβέασ δεπρεκάμουρ σούπλϊκϊ κονφϊόνε       //
ut admitti        // iubeas      deprecamur,   supplici   conf(ess)ione //

λέγοντεσ. ὁ λαόσ     σὺν     τῷ ἱερεϊ.          // Ἅγϊοσ        ἅγϊοσ      
δϊκέντεσ. πόπολουσ κοῦμα σακερδότουσ. // (Σ)άκτουσ σάκτουσ 
dicentes.  Populus    cum    Sacerdote.       // Sanctus,     Sanctus  

                Κ(ύρϊο)σ  θ(εὸ)σ  //                  πλήρησ         ὁ οὐ(ρα)νὸσ
σάκτουσ  Δόμϊνουσ Δέουσ // (Σ)αβαὼθ πλένϊ  σούντ κέλϊ              
                Dominus  Deus   //  Sabaoth.   Pleni  sunt   coeli             

κ(αὶ) ἡ γῆ    // τῆσ δόξ(ησ) σου                 ἐν   τ(οῖσ) ὑψίστ(οϊσ)  //
ετθ    τέρρα // (γ)λόρϊεσ     τούα ὡσαννὰ  (ἰν) (ἐ)ξκελσϊσ            //
et      terra   // gloria           tua.   Hosanna in   excelsis.               //

εὐλογημένοσ ὁ    ἐρχόμενοσ ἐν ὀνόματϊ Κ(υρίο)υ                ἐν
βενεδίκτουσ  κίϊ  βένϊτ           ϊν όμϊνε     Δόμϊνε    ωσαννὰ   ἰν
Benedictus    qui venit           in nomine  Domini.  Hosanna in

τ(οῖσ) οὐ(ρα)νοῖσ. σὲ τοίνυν ἐπϊσκέστατε    // π(άτ)ερ δϊὰ Ἰ(ησο)ῦ 
ἐξ κελσϊσ.             Τέ ὶγίτουρ κλϊμεντίσϊμε // (πά)τρε πὲρ Ἰησοῦμ 
excelsis.                Te igitur,  clementissime // Pater,    per  Iesum   

Χ(ρϊστο)ῦ  τοῦ υἱοῦ σου    Κ(υρίο)υ   ἡμ(ῶν)      ἱκετεύοντ(εσ) 
Χρίστουμ  φίλϊουμ τούουμ  Δόμϊνε       νόστρουμ σούπλϊκεσ      
Christum,  filium    tuum,    Dominum nostrum,   supplices        
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παρακαλοῦμεν κ(αὶ) δεόμεθα  // ἵνα προσδέξῃ            κ(αὶ)  
ρογάμουσ         ετθ   πετίμουσ // τϊα  πτα          αβέασ ετθ   
rogamus            et     petimus   // (ut) accepta    habeas et     

εὐλογήσῃσ ταῦ(τα) τὰ δῶρα ταύτην τ(ὴν) προσφορὰν ταύτ(ην)
βενεδίκϊσ   ἐκ          δόναρ    ἐκ         μουἀργερα           ἐκ          
benedicas   haec      dona,     haec     munera,                haec       

τ(ὴν) ἁγί(αν) θυσίαν        τ(ὴν) ἀμωμητον  // ἐν πρώτ(οϊσ) ἥν   
σάκτα            σακρϊφίκϊα ϊνλϊβατω            // ϊν πρίμοϊσ     κίϊε  
sancta            sacrificia    illibata,              // in  primis      quae 

σοϊ  προσφέρομ(εν) ὑπὲρ τ(ῆσ) Ἐκκλ(ησίασ) σου   τ(ῆσ) ἁγίασ 
τίβϊ ὀφερίμουσ         προ            Εγκλεσΐα     τούα σάκτα          
tibi  offerimus          pro             ecclesia         tua   sancta          

καθολϊκῆσ, ἥν        εἰρηνεῦσαϊ  // δϊαφυλάξαϊ   ἑνῶσαϊ      κ(αὶ) 
κατόλϊκα,    κούαμ παμϊφϊκάρε // (κ)ουστοδίρε αδουνάρε ετθ    
catholica,    quem   pacificare,   // custodire,      adunare    et      

κυβερνῆσαϊ  καταξίωσ(ον) 
ρέγερε          δϊγνέρϊσ         τότο ὄρβε τεράρουμ οὐνάκουμ
regere           digneris          toto orbe  terrarum,  una cum

                  τῷ δούλῳ σου              ἡμῶν. // Μνήσθητϊ,     Κ(ύρϊ)ε, 
βεατίσϊμο  φάμουλο  τούο παπα νοστρω // (Μ)έμ(εν)το, Δόμϊνε,  
beatissimo famulo     tuo,  papa    nostro. // Memento      Domine  

τ(ῶν) δούλων                          κ(αὶ) πάντ(ων) τ(ῶν)    
φαμουλόρουμ φαμουλαρούμ ετθ   ὀμνίουμ   κΐρκουμ
famulorum famularum(que)   et     omnium   circum 
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παρϊσταμ(ένων)·σοὶ γ(ὰρ) ἡ πίστ(ϊσ) αὐτ(ῶν) δήλη      ἐστὶ καὶ 
                          τίβϊ          φϊεσ                       κόγνϊτα  εστ  ετθ 
quorum              tibi          fides                       cognita   est, et   

(f. 131r)
φανερὰ // ἡ πρόθεσ(ϊσ) ἥντϊνά σοϊ  προσφέρουσϊ ταύτ(ην) 
νότα     // δεβότζϊο        ηνϊ      τίβϊ ὀφφέρουτ       εκ           
nota      // devotio,         qui      tibi  offerunt          hoc         

τὴν θυσί(αν)   // τ(ῆσ) αἰνέ(σεωσ) ὑπὲρ ἑαυτ(ῶν)                 
σακρίφϊ[κϊομ] // λαυδΐ                   πρὸσ                όμνϊβουσ 
sacrificium     // laudis,                  pro s(e)            omnibus, 

ὑπὲρ ἀναρρύσ(εωσ) //           τ(ῶν) ψυχ(ῶν)   ὑπὲρ ἐλπίδοσ 
προ   ρέδεμϊ             // τζϊόνε ἀνϊμάρου          προ  σπε        
pro    redemp           // tione   animarum,        pro   spe        

σ(ωτη)ρίασ καὶ // ῥύσεωσ               αὐτ(ῶν) σοὶ           ἀποδϊδόασϊ 
σαλούτϊσ    ετθ // ϊνκολουματάτησ σουα     τίβϊ          ρέδουντ       
salutis         et   // incolumitatis       suae;      tibi (que) reddunt       

τ(ὰσ [εὐχὰσ] // αὐτῶν τῷ αἰωνίῳ θ(ε)ῷ ζῶντϊ καὶ ἀληθϊνῷ, 
βότα              // σουα   ἐτέρνω      Δεω   βίβω  ετθ βερο        
vota               // sua      aeterno      Deo,  vivo  et    vero.       

κοϊνωνοῦντ(εσ)   κ(α)ὶ τ(ὴν) μνήμ(ην) σεβόμενοϊ // ἐν πρώτο(ϊσ) 
[κο]μουνϊκάντεσ ετθ    μεμόρϊαμ         βενάρουντ // ἰν  πρίμοϊσ    
Communicantes  et      memoriam       venerant,    // in primis       

τ(ῆσ) ἐνδόξου ἀεϊπαρθένου       // Μαρίασ γεννητρί(ασ) 
γλορϊόσε         σεμ περβϊργίνησ // Μαρίε   γενετρίκησ    
gloriosae         semper virginis   // Mariae, genitricis       
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τ(οῦ) θ(εο)ῦ κ(α)ὶ Κ(υρίο)υ ἡμ(ῶν) // Ἰησοῦ   Χρϊστοῦ ἀλλὰ 
Δέϊ               ετθ    Δόμϊνϊ    νόστρϊ // Ϊησουμ Χ(ρϊστ)ιμ σεδ   
Dei              (et)    Domini   nostri  // Iesu       Christi;    sed   

μ(ὴν) κ(α)ὶ τ(ῶν) μακαρί(ων) ἀποστόλ(ων)        // κ(αὶ) μαρτύρων  
            ετθ           βεατόρουμ  αποστολό[ρουμ] // ετθ   μαρτυρουμ 
             et            beatorum     apostolorum       // et     martyrum,  

Πέτρου Παύλου Ἀνδρέου  // Ἰωάννου  Ἰακώβου Φϊλίππου 
Πέτρϊ    Πάυλϊ    Ἀνδρέϊ     // Ϊω(αννϊσ)  Ϊακώβϊ    Φίλϊππϊ    
Petri,     Pauli,     Andreae, // Johannis,  Jacobi,    Philippi,  

Βαρθολομαίου // Ματθαίου Σίμωνο(σ) καὶ Θαδδαίου Λίνου 
Βαρθολομέι      // Ματθέϊ     Σίμωνϊσ    ετθ Θαδδέϊ     Λίνϊ    
Bartholomaei,   // Matthaei, Simonis     et   Thaddei,   Lini,   

Κλήτου Κλέμεντο(σ) Ξύστου Κορνηλίου Κυπρϊανοῦ 
Κλετ      Κλεμέντϊσ   Σίξστϊ   Κορνέλϊ      Κυπρϊάνϊ    
Cleti,     Clementis,    Xysti,    Cornelii,     Cypriani,    

Λαύ[ρου] // Χρυσογόνου Ἰω(άννου) καὶ Παύλου               καὶ 
Λαυρε      // Χρυσογόνϊ    Ἰω(άννϊσ)  ετθ Παυλω  Κοσμᾶ   ετθ 
Lauri,       // Chrysogoni,  Johannis    et   Pauli,     Cosmae et   

Δαμϊανοῦ καὶ πάντ(ων) τ(ῶν) ἁγί(ων), ὧν τϊνων  // τῇ         
Δαμϊανϊ    ετθ ὄμνϊουμ  σανκτόρουμ,  τουορουμ // κόρουμ 
Damiani,  et   omnium   sanctorum      tuorum,   // quorum 

πρεσβέϊᾳ        παράσχου ἵνα ἐν πάσῃ τῇ σκέπῃ τῆσ βοηθείασ  
πρεκϊβουσϊνε κυνκέδασ οὔτ ἰν ὄμνϊ                  προτεκτζϊόνϊσ 
precibus         concedas,  ut   in omni                 protectionis
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σου   φρουρούμεθα    […]    // δϊὰ  Χρϊστοῦ      τοῦ Κυρίου     
τούα μουνϊάμουρ    αυξίλϊο // περ Χ(ρϊστο)υμ        Δόμϊνε      
tuae  muniamur       auxilio, // Per   Christum         Dominum 

                             Ταύτ(ην) οὖν      τ(ὴν) προσφορὰν 
νόστρουμ. ἁμ(ήν) Ἄν          ἰγίτουρ οβλατίονεμ           
nostrum.               Hanc      igitur    oblationem           

τ(ῶν) δούλ(ων) σου ἡμ(ῶν) κ(α)ὶ // παντὸσ    τοῦ λαοῦ σου    
σερβϊτούτϊσ             νόστρε ετθ  // κουνοκτε φαμίλϊε   σούα  
servitutis                  nostrae et   // cunctae    familiae   tuae 

δεόμεθα        Κ(ύρϊ)ε          ἀσμέν(ωσ) πρόσδεξαϊ, 
κίϊεσούμουσ Δόμϊνε    οὐτ πλάκατουσ ἀκϊίπϊασ     
quaesumus,   Domine, ut    placatus     accipias      

τ(άσ) τε ἡμέρ(ασ) // ἡμῶν      ἐν         εἰρήνῃ 
δϊέσκϊε                 // νοστροσ ἰν τούα πακε    
diesque                 // nostros   in tua   pace     

δϊοίκησον καὶ ἀπο αἰωνίου     κατακρίσε(ωσ) ἡμ(ᾶσ) ῥυσαϊ 
δίσποντ     ετθ κυε βετέρνα     δαμνατζϊόνε    νοσ      ἐρίπϊ   
disponas    atque    ab aeterna damnatione      nos      eripi   

κ(αὶ) ἐν // το(ῖσ) ἐκλεκτ(οῖσ) σου         κέλευσον ἀγέλη 
ετθ    ϊν // ἐλεκτόρουμ            τούρουμ ἰούβεασ   γρέγε  
et      in // electorum               tuorum   iubeas      grege  

συναρϊθμηθῆναϊ //
νουμεράρϊ·         //
numerari            // 
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(f. 139r)
δϊὰ χ(ρϊστο)ῦ    τοῦ κ(υρίου) ἡμ(ῶν)      ἣν        προσφορ(ὰν) σὺ //
περ χ(ρϊστο)υμ δόμϊνουμ      νόστρουμ. Κουαμ ὀβλατζϊόνεμ του //
Per Christum    Dominum     nostrum.    Quam  oblationem    tu   //

ὁ θ(εὸ)σ ἐν ἅπασϊ      δεόμεθα      εὐλογητὴν  ἀπερΐγραπτον //
δέουσ     ἰν ὀμνΐβουσ κϊϊεσόμουσ βενεδίκταμ αδϊρκπαν       //
Deus      in omnibus   quaesumus benedictam ascriptam      //

ἐράσμϊον εὐαπολόγητον πρόσδεκτε καὶ εὐπρόσδεκτον ποϊῆσαϊ 
ῥάτϊμ       ῥατϊονάβϊβελ  ἀκεπτάβϊλϊμ                             φακέρε 
ratam       rationabilem   acceptabilem                            facere   

κατ(α)ξΐωσον // ἵνα ἡμῖν    σῶμα       κ(αὶ) αἷμα       γένηταϊ 
δϊγνέρϊτουσ    // οὐτ νόβϊσ Κόρπουσ ετθ    σάνγϋϊσ φίατ       
digneritus       // ut   nobis  Corpus     et      sanguis  fiat         

τοῦ ἀγαπητοῦ υἱοῦ // σοῦ τοῦ Κ(υρίο)υ κ(αὶ) θ(εο)ῦ ἡμ(ῶν) 
δϊαλεκτίσϊμϊ    φΐλϊ // τούϊ δομΐνϊ                     δέϊ      νόστρϊ  
dilectissimi     filii  // tui   Domini                   Dei     nostri    

Ἰ(ησο)ῦ   Χ(ρϊστο)ῦ   ὃσ  πρὸ      μϊ(ὰσ) ἡμέρ(ασ ) //
Ἰ(ησο)ῦμ Χ(ρϊστο)ῦμ κϊϊ  πρϊ δΐε ὄδϊε                    //
Iesu         Christi        qui pridie  hodie                   //

τοῦ παθ(εῖν)     ἔλαβ(εν) ἄρτον  ἐν τ(αῖσ) ἁγΐαϊσ ἀχράντοϊσ       //
πατερέτουρ      ἀκέπϊ      πάνεμ  ϊν  σάκτασ         ἀκενεράβϊλεσ //
quam pateretur accepit   panem in  sanctas         ac venerabiles //

χερσὶν   αὐτοῦ κ(αὶ) ἐπάρ(ασ) τ(οὺσ) ὀφθαλμοὺσ ἐν τῶ οὐ(ρα)νῶ 
μάνουσ σούασ         ἐλεβάτϊσ ὄκουλϊσ                  ϊν  κέλου           
manus   suas            elevatis   oculis                      in  caelum         
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πρὸς θεὸν   // π(ατέ)ρ(αν) αὐτοῦ   σοὶ  εὐχαρϊσ(τῶν) εὐλόγησ(εν) 
μϊ     δέου   // πάτρε          σούουμ τίβϊ γράτζϊοσ       βενεδϊξϊ        
in     Deum // Patrem        suum     tibi gratias           benedixit      

ἔκλασ(εν) ἔδωκε τ(οῖσ) μαθητ(αῖσ) αὐτοῦ λέγῶν    
φρετ         δέδϊτ   δϊστζίπουλϊ          σουϊσ δί[κενσ] 
fregit        dedit   discipulis              suis    dicens:    

(f. 139v)
λάβετε   κ(αὶ) φάγετε    ἐξ αὐτοῦ πάντ(εσ) τοῦτο // ἐστὶ  
ακΐπϊ      ετθ   μάνδου    εξ ὄκ      ὄμνεστ   ὄκ      // ἔστϊ  
Accipite et     maducate ex hoc    omnes,   hoc     // est    

τὸ ἐμ(οῦ) σῶμα      ὁμοϊ(ώσ) πάλϊν  μετὰ  τὸ δεϊπνῆσαϊ  λάβ(ων)   
ἔνϊμ         κόρπουσ μέουμ    σίμϊλϊ μόδο   ποστε ακουμ κενάτου  
enim        corpus    meum.   Simili  modo postea cum   caenatum 

                       κ(αὶ)                                 ποτήρϊον // 
μεστακϊπίενσ ετθ  οὐν       πλεκλάρουμ κάλϊκεμ  //
est accipiens   et    (h)un(c) praeclarum  calicem   //

ἐν τ(αῖσ) ἁγίαϊσ   ἀχράντοϊσ        χερσὶν   αὐτοῦ // πάλϊν σοὶ 
ἰν            σάκτασ ἀκβενεραβϊλεσ μάνουσ σουασ // τετ   τίβϊ 
in  sanctas           ac venerabiles   manus   suas    // et      tibi 

εὐχαρϊστῶν     εὐλόγησε δέδωκε το(ῖσ) μαθηταῖσ αὐτοῦ λέγων 
γρατζϊα            βενεδίξϊτ δέδϊτ     δϊστζίπουλϊσ      σούϊσ δίκενσ 
gratia(s agens) benedixit dedit     discipulis            suis    dicens: 

λάβετε πίετε // ἐξ αὐτοῦ πάντ(εσ) τοῦτο ἔστϊ γὰρ  τὸ ποτήρϊον //
ἀκίπϊτε          // ο             ὄμνεστ   ἰκ        εστ  ἔνϊμ καλϊξ           //
Accipite        // hoc          omnes.   Hic     est  enim calix           //
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αἵματόσ   μου  νέ(ασ) κ(α)ὶ αἰωνίου δϊαθήκησ   // μυστήρϊον     
[…]νϊσ     μέϊ   νόβα   βετέρνησ        τεταμέντϊ   // [μϊ]στερίουμ 
sanguinis mei, novi   et aeterni         testamenti, // mysterium    

πίστε(ωσ)  ὁπὲρ ὑπὲρ ὑμ(ῶν) κ(αὶ) // ὑπὲρ πολλ(ῶν) 
φίδεϊ          κίϊ     προβόβϊσ     ετθ   // προ μούλτϊσ      
fidei,          qui   pro vobis       et     // pro multis         

ἐκχέεταϊ           εἰσ ἄφεσϊν          ἀμαρτϊῶν    τοῦτο  
ἐτθφουνδίτουρ ἰν   νέβϊσσίονε    πεκατόρουμ εκ       
effundetur        in   remissionem peccatorum. Haec 

ὁσάκϊσ        ἀν           ποϊῆτε ἐν τῆ ἐμῆ // μνήμη         ποϊήσετε. 
κουόντζϊεσ κουμ κίϊε φεκερέτϊσ          // […]εϊνε        φακϊέτϊσ.  
quotiescumque           feceritis, in mei  // me(moriam) facietis.    

ὅθ(εν) καὶ μνημονεύοντ(εσ) Κ(ύρϊ)ε  ἡμεῖσ οἱ σοὶ  δούλοϊ ἀλλὰ 
ϊνδε     ετθ μεμόρεσ              δόμϊνε    νοσ        τούϊ σέρβϊ   σεδ   
Inde    et   memores,             Domine, nos        tui   servi     sed   

κ(α)ὶ ὁ λαόσ σου  ὁ ἅγϊο(σ) // [τοῦ] Χρϊστοῦ τοῦ υἱοῦ σου  
ετθ   πλέουσ τουα σακτα     // χρϊστουμ         φίλϊϊ       τούϊ 
et     plebs     tua   sancta     // Christi              Filii        tui    

Κ(υρίο)υ κ(αὶ) θ(εο)ῦ ἡμ(ῶν) κ(αὶ) τοῦ μακαρίου αὐτοῦ
δόμϊνϊ              δέϊ       νόστρϊ  ετθ   βεάτε                        
Domini            Dei      nostri   et      beatae                       

πάθ(ουσ) ἀλλὰ  μὲν      κ(αὶ) τ(ῆσ) ἀπ(ὸ) τοῦ ἅδου   
πασϊόνϊ   σετ     ἐνο[...] ετθ                       ἀβϊνφέρϊσ 
passionis nec     non      et                         ab inferis
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ἐγέρ       //σεωσ     ἀλλὰ καὶ τ(ῆσ) ἐν οὐ(ρα)νοῖσ ἐνδόξου   
ῥεσουρε//πρίονεσ σεδ    ετθ          ἰνκέλϊσ            γλορϊόσε 
resurrectionis        sed    et            in caelis           gloriosae  

ἀναβάσεωσ  προσφέρομ(εν) τῆ τϊμία        θεότητϊ    σοῦ  //
ἀσκενσϊόνϊσ ὀφφέρϊμουσ.    περεκλάρεμ δέϊεστατϊ τούε //
ascensionis   offerimus          praeclarae    deitatis    tuae  //

ἐκ τῶν σῶν   δωρέων παρέσχεσ θυσίαν // ἁγίαν      θυσίαν  
δε        τουϊσ δόνϊσ     ἀκδάτϊσ   ὄστϊαμ // σάκταμ   ὄστϊαμ  
de         tuis   donis     ac datis    hostiam   sanctam, hostiam 

καθαρὰν //
πούραμ   //
puram,    //

(f. 140r)
θυσί(αν) ἀμώμον            ἄρτον  ἅγϊον     //  ζω(ῆσ) αἰωνίου  κ(αὶ) 
ὄστϊαμ    ἰνμακουλάταμ πάνεμ  σάγκτε   // βΐτι       κετέρνε  ετθ    
hostiam  immaculatam,  panem sanctum // vitae     aeternae et      

ποτήρϊον σ(ωτη)ρίασ .// ἀενάου......ὑπὲρ ὣν     ἱλέω         //
κάλϊκεμ   σαλούτϊσ     // περπετούε σουπρακίε προπΐτζϊο //
calicem   salutis          // perpetuae. Supra quae propitio   //

καὶ εἰλάτω ἐπϊσκέψαϊ καταξίωσ(ον)               καὶ  // προσδεκτέα 
ἀκσερένο   βούλτου    ρ[…]ασπίρε   δϊγνέρϊσ ετθ // ἀσκέπτα       
ac sereno   vultu          respicere       digneris  et   //  accepta       

σχ(εῖν) κατηξίωσ(ασ) τὰ δῶρα        // τοῦ παϊδό(σ) σου 
αβερε  δϊγνέρϊσ          ἐσμουνε[ρα] // πούερϊ          τουί 
habere digneris          es munera     // pueri             tui    
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τοῦ δϊκαίου          κ(αὶ) προσ[φορὰν]    π(ατ)ρϊάρχου ἡμ(ῶν) 
ἰουτίνϊ         ἀβέλ ετθ   σακ[ρϊφϊ]κϊουμ πατρϊάρχε      νόστρϊ 
iusti             Abel  et     sacrificium        patriarchae    nostri   

              κ(αὶ) // ἥντϊνα σοϊ προσήγαγε ὁ πρῶτο[…]                    
ἀβραᾶμ  ετθ   // κούοδ  τίβϊ ἄττουλϊτ     πόνουσ                           
Abrahae et     // quod     tibi attulit         (summus sacerdos tuus) 

                        // ἁγίαν      προσφορὰν ἄμωμον           [θυσίαν] //
μελχϊσεδὲκ      // σάγτουμ σακρϊφίουμ ἰνμακουλάταμ ὄστϊαμ.  //
Melchisedech, // sanctum  sacrificium, immaculatam hostiam. //

ἱκετεύοντεσ  σε δεόμεθα παντοδύναμε θ(ε)ε.   
σούπλϊκεσ    τερϊγάμυοσ ὄμνϊποτέντεμ δέουσ.:
Supplices      te rogamus, omnipotens    Deus,  

ἐνταῦθα κλϊνόμενοσ ὁ ἱερευσ μνημονεύεϊ ὑπ(ὸ) τ(ῶν) 
κεκοϊμημ(ένων) ἢ ζώντ(ων)

κελεύσον ταύτ(ην) δϊακονηθῆναϊ δϊὰ χεϊρ(ῶν) ἄγγελ(ῶν) σου  
ϊούβε        εκ          περφέρρϊ         περ μάνουσ ἄγγελϊ       τούϊ  
iube          haec       perferri           per  manus   angeli       tui    

εἰσ τὸ ὑψήλον θυσϊαστήρϊον σου      ἐνώπϊ(ον)     τοῦ θείου 
ἰν   σούβλϊμε   ἀλτάρε            τουουμ ἰνκόσκτου                    
in   sublime     altare               tuum    in conspectu                 

προσώπου // σου              ἵνα                 ἐκ τούτου 
μαϊεστάσϊ // τουε δϊβίνε   κουόδκουόδ  ἐξ ὄκ         
maiestatis // tuae divinae, (ut) quotquot ex hac
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τοῦ θυσϊαστηρ(ίου)                              ἁγίαν                τοῦ υἱού 
ἀλτάρϊ                      παρτϊκϊ πατζϊόνε σάκρο σάκτουμ φΐλϊϊ       
altaris                       participatione      sacrosanctum    Filii         

σου σώματοσ // καὶ αἵματοσ     ληψόμεθα        πάση  εὐλογία        
τουϊ κόρπουσ // ετθ σανγϊΐνεμ  σουμξερίμου,  σόμνϊ βενδϊκτϊόνε  
tui    corpus    // et   sanguinem sumpserimus, omni  benedictione 

οὐ(ρα)νϊου κ(αὶ) χάρϊτϊ   ἐμπλησθῶμεν δϊὰ // Χ(ρϊστο)υ  
κελεστΐω   ετθ   γράτζϊα ῥεπλεάμουρ   περ // χ(ρϊστο)υμ 
caelesti      et      gratia    repleamur.     Per // Christum    

Κ(υρίο)υ    ἡμ(ῶν)   ἡμῖν    οὖν          τοῖσ ἁμαρτωλ(οῖσ) δούλ(οϊσ) 
δόμϊνουμ   νόστρϊ.   νόβϊσ  κούοδ κϊε πέκκα                   σερβϊσ      
Dominum nostrum. Nobis quoque     pecca(toribus)       servis       

σου  εἰσ τὸ πλῆθοσ     τοῦ ἐλέουσ σου //                  
τούε δεμουλτϊτούδϊνε μϊσεράτζϊονουμ // τουάρουμ 
tuis  de multitudine     miserationum    // tuarum      

ἐλπίζουσϊ           μέροσ                                                     καταξϊώσον 
σεπέραν τϊβουσ πάρτεμ [… … … … … … … … … …] δϊγνέρϊσ     
sperantibus…    partem  [aliquam et societatem donare] digneris     

(f. 140v)
[με]τὰ τ(ῶν) σ(ῶν) ἁγί(ων) ἀποστόλ(ων)    καὶ μαρτύρων    
[κο]υν          τούϊσ σάκτϊσ ἀποστολόρουμ ετθ μαρτύρϊουμ 
cum             tuis    sanctis apostolorum      et   martyrium,  

μετὰ  (᾿ϊωάνν)ου (στεφάν)ου (ματθαΐ)ου // (βαρνάβα) ἰγνατίου 
κούμ ἰωάννε        στεφάνο      ματθΐα       // [βαρ]νάβα ἰγνάτζϊο 
cum   Ioanne,       Stephano,    Matthia,    // Barnaba,   Ignatio,  
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(ἀλεξάνδρ)ου (μαρκελίν)ου (πέτρ)ου (φϊλϊκϊτάτ)ησ (περπετούα)σ 
ἀλεξάνδρο      μαρκελίνο      πέτρο     φϊλϊκϊτάτ        περπετούα      
Alexandro,     Marcellino,     Petro,    Felicitate,        Perpetua,        

(ἀγάθ)ησ (λουκϊα)σ ἄγνησ // (κεκ)ϊλΐασ (ἀναστασΐα)σ κ(αὶ) μετὰ  
ἀγάθε      λουκϊα      ἄγνεν  // (κεκ)ϊλΐα   ἀναστασΐα     ετθ   κούο  
Agatha,   Lucia,       Agne,  // Caecilia,   Anastasia       et     cum   

πάντ(ῶν)    τ(ῶν) ἁγί(ων) σου    μεθ᾿ ὧν            ἡμ(ῖν)    
μομνΐβουσ σάκτϊσ           τούϊσ ἱντρακουρόουμ νόστρϊ   
omnibus     sanctis           tuis,   intra quorum     nostri    

τ(ὴν) μερίδα ποϊησον μὴ    // [ἐπϊ]βλέπ(ων)      εἰσ τ(ὰσ) πράξ(εϊσ) 
κονσορτζΐουμ             νον  // [ἐστϊ]ματορμέρϊσ                                 
consortium                  non // aestimator meris                                   

ἁλλὰ ἀφεσ(ίν) δεόμεθα         παραχωρατὰ πάρασχ(ου)...
σεδ   βένϊε.      Κϊϊέσουμουσ λαργΐτορ      ἀδμΐτ             
sed    veniae,   quaesumus,    largitor         admitte.          

δϊὰ χ(ρϊστο)υ   κ(υρΐο)υ     ἡμ(ῶν)      // δϊουτϊνο   ταῦτα πάντα  
περ χ(ρϊστο)υμ δόμϊνϊμ      νόστρουμ // […] κϊέμ   εκ      ὄμνϊ     
Per  Christum   Dominum nostrum    // Per quem haec  omnia,  

κ(ύρϊ)ε  ἀεϊ           καλὰ χορηγεῖσ ἀγϊοποϊεῖσ    ζωοποϊεῖσ 
δόμϊνε   τπερ        βόνα ῥεάσ        σαγκτϊφίκασ βϊβϊκασ     
Domine,(semper) bona  creas,      sanctificas,   vivificas,   

εὐλογεῖσ  // παρέχεϊσ ἡμῖν   δϊὰ αὐτοῦ   καὶ μετὰ  
βενεδίκϊσ // πρίστασ  νόβϊσ περ ϊπσουμ ετθ κουμ 
benedicis // praestas   nobis.Per ipsum   et  cum
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αὐτοῦ καὶ ἐν αὐτῶ εστὶ σοὶ θ(ε)ω // παντοδυνάμω ἅμα         
ἰπσο    ετθ ἰν ἴπσο  εστϊ τίβϊ δέο   // ὀμνϊποτέντϊ     ϊουνϊτάτε 
ipso     et   in ipso  est    tibi Deo  // omnipotenti     in unitate 

τῶ πν(ευματ)ϊ ἁγίω     πᾶσα τϊμὴ    καὶ  δόξα.   Ο ἱερεύσ   //
σπϊρίτουσ       σάγκτϊ ὄμνϊ   σόνορ ἐτθ γλόρϊα. Σακέρδοσ //
Spiritus           sancti  omnis honor et    gloria                    //

λαμπρᾶ τῆ φωνῆ πάντοτε    εἰσ τ(οὺσ) αἰώ(νασ) τ(ῶν) αἰών(ων).
[…]ρε   βόκε        περόμνϊα  σέκουλα                  σεκουλόρουμ.   
                            per omnia saecula                    saeculorum.       

ἀμ(ήν). εὐξώμεθα  ἐκ τῆσ σωτηρϊωδ(ησ)          // [ὑπο]μνημάτ(οσ)
ἀμ(ήν). Ὀρέμουσ   πρεσκεπτϊσαλουτάρϊβ(ουσ) // [μο]νϊτϊ              
Amen.  Oremus.    Praeceptis salutaribus          // moniti               

καὶ ἐκ τ(ῆσ) θεί(ασ) δϊδασκαλίασ                                 λέγεϊν  //
ετθ δϊβΐνα                ϊνστϊτούτζϊ    Φορμάτϊ αυδέμουσ δίκερε·//
et   divina                institutione    formati     audemus dicere: //

[πάτ]ερ ἡμ(ῶν) ο ἐν  τ(οῖσ) οὐ(ρα)νοῖσ ἁγϊασθήτω     τὸ ὄνομα  
[πα]τρὲ νόστρε κϊϊν   κέλϊσ                  σαγκτϊφϊκέτουρμ νόμεν      
Pater     noster  qui in caelis,                sanctificetur         nomen 

σου       ἐλθέτω   ἡ βαβϊλεία  σου       // [γενη]θητο ὡσ        ἐν 
τούουμ ἀδβένϊ    ἀτερέγνουμ τούουμ // […]            σίκουτθ ίν 
tuum,    adveniat regnum       tuum,    //                   sicut      in 

οὐ(ρα)νω κ(αὶ) ἐπϊ τ(ῆσ) γῆσ    τ(ὸν) ἄρτον ἡμ(ῶν)  δόσ ἡμῖν      
κέλο         ετθ   ἰν            τέρρα πάνεμ          νόστρε  δώτϊ νόβϊσ   
caelo        et     in            terra.  Panem         nostrum doti   nobis
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σήμερ(ον) καὶ ἄφεσ       ἡμ(ῖν) // τὰ ὀφεϊλήματα ἡμ(ῶν) ὡσ        
ὄδϊε          ετθ  δϊ            νόβϊσ  // [δέβϊ]τα           νόστρα σίκουτθ 
hodie,       et    di(mitte) nobis   // debita              nostra,  sicut      

καὶ ἡμ(εῖσ) // ἀφίεμ(εν)   τ(οῖσ) ὀφεϊλέταϊσ ἡμ(ῶν)     καὶ μὴ 
ετθ νοσ      // δίμΐτνϊβουσ δεβϊτόρϊβουσ       νόστρϊσ    ετθ νὲ  
et    nos      // dimittimus  debitoribus           nostris,    et    ne   

ἡμ(εῖσ) // [εἰσε]νέγκησ εἰσ πεϊρασμ(ὸν)    ἀλλὰ ῥῦσαϊ   ἡμ(ᾶσ) 
νόσ       // […]κασ         ϊν   τεμπατζϊόνε    σεδ   λϊβέρα νοσ       
nos       // inducas         in   temptationem, sed   libera   nos       

ἀπὸ τοῦ  πονηρου.
α             μαλο.      
a             malo.      

(f. 148v)
                  ῥῦσαϊ   ἡμ(ᾶσ) δεόμεθα       κ(ύρϊ)ε   ἀπὸ πάντοσ       
Σακερδησ. Λΐβερα νοσ   κεϊεάτενκουσ δόμϊνε    α     μόμνϊβουσ 
                  Libera   nos   quaesumus,    Domine, ab   omnibus    

πονηρου κακου προόντ(ων) // ἐστώτων           καὶ μελλόντ(ων) 
μάλο                  πρετορϊτϊσ  // [πρε]σίντϊβουσ ετθ φουτούρϊσ    
malis,                praeteritis,   // praesentibus     et   futuris           

ἐν τ(αῖσ) πρεσβεί(αϊσ) τ(ῆσ) μακαρί(ασ) κ(αὶ) ἐνδόξου     κ(αὶ) 
ϊν τερκεδέντε                        βεάτα          ετθ   γλορϊόσασ ετθ    
intercedente                          beata           et      gloriosa     et      

παρθένου θεο // μητρ(οσ)   μαρΐασ κ(αὶ) τ(ῶν) μακαρΐ(ων) 
βΐργϊνε     δεϊ  // [γενϊτ)]ϊκε μαρϊα   ετθ             βεάτϊσ          
Virgine    Dei // Genitrice   Maria   et               beatis           
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ἀποστόλ(ων) σου    πέτρου κ(αὶ) παύλου ἀνδρέου 
ἀπόστολ(ϊσ)  τούϊσ  πέτρϊ    ετθ   παύλϊ    ἀνδρέϊ    
apostolis        tuis    Petro    et      Paulo    Andrea   

τοῦ μακαρίου // πάντ(ων) τ(ῶν) ἁγίων σου       δόσ παράσχου    
βεάτο             // ὀμνϊουμ   σαγκτόρουμ τουόμ   δω  προπϊτζίουσ 
beato              // omnium   sanctorum    tuorum da  propitius      

φϊλαν(θρόπ)ωσ τ(ὴν) εἰρήνην σου ἐν τ(αῖσ)   ἡμέρ(αϊσ) ἡμ(ῶν)  //
                                   πλάκε           ϊδϊεβουσ  νόδϊε        νόστρϊσ //
                                   pacem           in diebus hodie        nostris, //

[…] ἐν τῆ σκέπη τοῦ ἐλε(ώσ)   σου  βοηθούμ(εν)ο(ϊ) κ(αὶ) 
[…] οπερ             μεσερϊκόρζϊε τοῦε ἀδϊούτϊ               ετθ    
ut    ope               misericordiae tuae  adiuti                 et      

ἀπὸ τ(ῶν) ἁμαρτϊ(ῶν) ἡμ(ῶν) ῥυσθῶμ(εν) καὶ // (ἐκ) παντὸσ 
α      πεκκατασΐμουσ   λϊβέρε       σέμπερ  ετθ // (ομνϊ)           
a       peccato    simus liberi          semper  et   //                      

θορύβου            εὐρεθῶμ(εν) ἁμερΐμνοϊ δϊὰ τοῦ κ(υρίο)υ ἡμ(ῶ)ν    
περτουρϊβάτζϊον                    σέκουρϊ     περ δόμϊνουμ   νόστρουμ 
perturbatione                          securi.       Per Dominum  nostrum   

Ἰ(ησο)υ  Χ(ρϊστο)υ   τοῦ υἱοῦ σου   // μεθ᾿ οὗ σύ    ζῆσ      
Ϊ(ησου)μ Χ(ρϊστου)μ φίλϊουμ τοῦε  // [κυϊ] τεκουμ βΐβετ    
Iesum     Christum     Filium   tuum // qui    tecum   vivit     

βασϊλεῦεϊσ ὁ θ(εο)σ ἐν ἑνότητϊ  πν(εύματο)σ ἁγΐου   
ῥεγνατερ     δέουσ    ἰν οὐνϊτάτε σπϊρίτουσ σάγκτϊ     
et regnat      Deus     in unitate    Spiritus sancti
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πάντοτε    εἰσ τ(οῦσ) αἰῶν(ασ) // τῶν αἰώνων.    ἀμ(ήν) 
περόμνϊα  σέκουλα                  // σεκουλόρουμ. ἀμέν
per omnia saecula                    // saeculorum.    Amen.

ὁ Κ(ύρϊο)σ μεθ᾿ ἡμ(ῶν)  αὕτη ἡμ(εῖσ)                     κ(ύρϊ)ε    
δόμϊνοσ      βοβΐσκουμ.  Εκ    νοσ      κυΐσουμουσ δόμϊνε    
Dominus    vobiscum.    Haec nos      quaesumus,  Domine, 

ἡ κοϊνωνία // ἡ εἰρήνη εἴη           πάντοτε μεθ᾿ ἡμῶν 
κουμόνϊε    // […] δόμινουσ σϊτθ σέμπερ  βοβίσκουμ 
communio  //….                   sit     semper  vobiscum. 

ὁ  λάοσ   καὶ       τ(οῦ) πν(ευματο)σ σου                           
               ετθ       σπϊρίτο                  τουε. Καὶ μελίζον το 
Populus: Et cum Spiritu                   tuo.                           

                                 ὁ ἀμνὸσ τοῦ θ(εο)ῦ ὁ αἴρ(ων) 
πο[τήριον]. ὁ λάοσ   ἄγνουσ  δεϊ             κϊτδϊλλϊσ 
                   Populus: Agnus   Dei,           qui tollis    

τ(ὰσ) ἁμαρτί(ασ) τοῦ κόσμου ἐλέησον  ἡ(μᾶσ) καθαρίσεϊ 
πεκάτα                 μουνδΐνϊ      μϊσερέρϊ  νόβϊσ. ποργεθ      
peccata                 mundi,        miserere  nobis.  Purget      

ἀπὸ μολϊσμου //  (οὐρα)νίων ἀγαθ(ῶν) ποϊήσεϊ  μετόχουσ          
ἀκρϊμίνε          // [κελέσ]τοισ ρεμεδϊϊσ  φακϊάθ   ἐσσεκονσορτεσ   
a crimine,        // coelistis       remedii   faciat     esse consortes. 

δϊὰ  κ(υρίο)υ  ἡμ(ῶν)      Ἰ(ησο)υ Χ(ρϊστο)υ  //                  [σου]   
περ δόμϊνε      νόστρουμ ἰησουμ  χ(ρϊστου)μ // [φϊλϊουμ] τουουμ 
Per Dominum nostrum   Iesum    Christum   // Filium     tuum
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μεθ᾿ οὗ      ζῆσ   καὶ βασϊλεύεϊσ ὁ θ(εὸ)σ ἐν ἑνότητϊ   //
κυϊτέκουμ βΐβϊτ  ετθ ῥέγνατε      δέουσ     ἰν οὐνϊτάτε //
qui tecum  vivit  et    regnat        Deus       in unitate   //

[πνεύματοσ] ἁγίου   πάντοτε   εἰσ τ(οὺσ) αἰ(ῶν)ασ τ(ῶν) αἰώνων. 
σπϊρίτουσ     σάγκτϊ περόμνϊα  σέκουλα                  σεκουλόρουμ.
Spiritus         sancti  per omnia saecula                    saeculorum.    

Ο ἱερεύσ    ὁ κ(ύρϊο)σ μεθ᾿ ἡμ(ῶν).
Σακερδησ. δόμϊνουσ   βοβΐσκουμ.  
Sacerdos:   Dominus   vobiscum.    

(f. 149r)
μετὰ   τοῦ πνευματ(όσ) σου.  ἐπληρῶθη ἡ λεϊτουργία 
Κουμ σπϊρίτου              τοῦο. Ἰτεμϊσσα                        
Cum   Spirituo              tuo.    Ite missa                         

εὐλογήσωμεν τῶ κ(υρί)ω χαρϊσ      σ[οί. Ἀμήν.]
βενϊδϊκάμουσ δόμϊνοσ     γράτζϊασ.        Αμεν.   
benedicamus  Domino     gratias.            Amen.  

(f. 130r) 
Ἡ λατϊνϊκὴ λεϊτουργϊά τοῦ ἁγί(ου) Γρηγ(ο)ρ(ί)ου τοῦ Δϊαλόγου,
ἑρμηνευθεῖσα ἐκ τ(ῆσ) ῥωμαί(ασ) ἀρτίωσ εἰσ τ(ὴν) ἑλληνϊκήν //
Οὗτοσ ὁ ἐν ἁγίοϊσ π(ατ)ὴρ ἡμ(ῶν) Γρηγόρ(ιοσ) ὁ Διάλογο(σ) 
πάπασ τ(ῆσ) πρεσβυτέρασ ὑπῆρχε Ῥώμ(ης), ἐπὶ τ(ὴσ) βασιλεί(ας) 
τοῦ ἐχθίστ(ου) // Λέοντο(σ) τοῦ Ἰσαύρου κ(αὶ) ἐπὶ τὰ ἔμπροσθεν· 
οὗτϊνο(σ) καὶ ἡ λεϊτουργ(ία) αὕτη ἐ(στὶν) ὡσ οἱ Λατῖνοϊ λέγουσϊν   
ἀπὸ τοῦ ὁ κ(ύρϊο)σ μεθ’ἡμ(ῶν) // […] //
ὁ ἱερευσ // σακερδησ // ὁ κ(ύρϊο)σ μεθ᾿ἡμῶν. //
ὁ λαόσ, // πόπουλουσ // καὶ μετὰ τοῦ π(νεύματό)σ σου. //
ὁ ἱερεύσ·// Εὐξόμεθα·// Παράσχου κ(ύρϊ)ε τ(οῖσ) πϊστ(οῖσ) // σου
δεξϊὰν οὐ(ραν)ϊου βοηθ(είασ), // ἵνα σε ὅλη τῇ καρδίᾳ //
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ἐκζητήσωσϊ, κἅπερ // ἀξί(ωσ) αἰτοῦνταϊ, κατευο//δοθῶσϊ δϊὰ τοῦ 
Κ(υρίο)υ ἡμ(ῶν) // Ἰ(ησο)ῦ Χ(ρϊστο)ῦ τοῦ υἱοῦ σου, μεθ ὀὗ // 
ζῆσ καὶ βασϊλεύεϊσ ὁ θ(εὸ)σ // εἰσ ἑνότητα π(νεύματο)σ ἁγ(ίου) 
εἰσ τ(οὺσ) // ἀπεράντ(ουσ) αἰῶνασ // αἰών(ων). Ἀμήν. 
ὁ ἱερεύσ· Ἐπάνω προσφορ(ᾶσ) // θυσίαν, Κ(ύρϊ)ε, σοὶ ὁρϊσθεῖσαν // 
ἁγίασον καὶ δϊ᾿ αὐτῆσ // ἡμ(ῖν) ἀσμήνωσ πρόσχεσ // δϊὰ τοῦ 
Κ(υρίο)υ ἡμ(ῶν) Ἰ(ησο)ῦ Χ(ρϊστο)ῦ τοῦ υἱοῦ // σου, μεθ ὀὗ ζῆσ 
καὶ βασϊ // λεύεϊσ ὁ θ(εὸ)σ ἐν ἑνότητϊ πν(εύματο)σ // ἁγ(ίου) εἰσ
τ(οὺσ) αἰῶ(νασ) τῶν αἰώ(νων). Ἀμήν. //
ὁ ἱερεύσ· Ὁ Κ(ύρϊο)σ μεθ᾿ἡμῶν.
ὁ λαόσ· Καὶ μετὰ τοῦ π(νεύματό)σ σου.
ὁ ἱερεύσ· Ἄνω σχῶμ(εν) τ(ὰσ) καρδίασ. //
ὁ λαόσ· Ἔχομ(εν) πρὸσ τ(ὸν) Κ(ύρϊο)ν.
ὁ ἱερεύσ· Εὐχαρϊστίασ ἀναπέμψο(μεν) Κ(υρί)ῳ τῷ θ(ε)ῷ ἡμ(ῶν).
ὁ λαόσ· Ἄξϊον καὶ δίκαϊόν ἐστὶν.
ὁ ἱερεύσ· // Ὄντ(ωσ) ἄξϊον καὶ δίκαϊον ἐστὶ, πρέπον καὶ 
σωτηρϊῶδεσ ἡμῖν σοὶ ἀεὶ καὶ πανταχου 
εὐχαρϊστίασ ἀναπέμπεϊν // Κ(ύρϊ)ε ἅγϊε π(άτε)ρ παντοδύναμε 
αἰώνϊε θεὲ δϊὰ Χ(ρϊστο)ῦ τοῦ κ(υρίο)υ ἡμ(ῶν), //
(f. 130β)
δϊ ὀὗ τ(ὴν) δόξαν σου αἰνοῦσϊν ἄγγελοϊ, προσκυνοῦσϊ 
κυρϊότητεσ, τρέμουσϊν ἐξουσίαϊ οὐ(ρα)νοὶ οὐ(ρα)νῶν τε // 
δυνάμεϊσ τάτε μακάρϊα Σεραφὶμ, κοϊνῇ ἀγαλλϊάσεϊ λεϊτουργοῦσϊ 
μεθ ὧ̓ν καὶ τὰσ ἠμετέρασ φων(ὰσ) προσδεχθῆναϊ // κέλευσον 
δεόμεθα ἱκετευτϊκῇ ὁμολογίᾳ λέγοντ(εσ).
ὁ λαὸσ σὺν τῷ ἱερεῖ. Ἅγϊοσ ἅγϊοσ ἅγϊο(σ) Κ(ύρϊο)σ ὁ θ(εὸ)σ 
Σαβαὼθ πλήρ(ησ) // ὁ οὐρανὸσ καὶ ἡ γῆ τ(ῆσ) δόξ(ησ) σου 
ὡσαννὰ ἐν τοῖσ ὑψίστοϊσ εὐλογημένοσ ὁ ἐρχόμενοσ ἐν ὀνόματϊ 
Κ(υρίο)υ ὡσαννὰ ἐν τοῖσ ὑψίστοϊσ.: – //
Σὲ τοίνυν ἐπϊκέστατε π(άτε)ρ δϊὰ Ἰ(ησο)ῦ Χ(ρϊστο)ῦ τοῦ υἱοῦ 
σου Κ(υρίο)υ δὲ ἡμῶν ἱκετεύοντ(εσ) παρακαλοῦμ(εν) κ(αὶ) 
δεόμεθα ἵνα προσδεκτέα σχῆσ καὶ εὐλογήσ(ῃσ) // ταῦ(τα) τὰ 
δῶρα ταύτ(ην) τ(ὴν) προσφορ(ὰν) ταύτ(ην) τ(ὴν) ἁγί(αν) 
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θυσί(αν) τ(ὴν) ἀμώμητον ἐν πρώτοϊσ ἅπερ σοϊ προσφέρομ(εν) 
ὑπὲρ τῆσ Ἐκκλησί(ασ) σου τ(ῆσ) ἁγί(ασ) καθολϊκ(ῆσ) ἥν εἰρη //
νεῦσαϊ δϊαφυλάξαϊ ἑνῶσαϊ καὶ κυβερνῆσαϊ· Καταξίωσον πάση τῆ
οἰκου // μένη καὶ τῶ πάπα // ἡμ(ῶν). Μνήσθητϊ, // Κ(ύρϊ)ε, τῶν 
δούλων // τῶν δολ // καὶ πάντ(ων) // τ(ῶν) παρϊστα // μέν(ων)· σοὶ //
γὰρ ἡ πίστϊσ // αὐτῶν δήλη ἐ(στὶ) // καὶ φανερὰ 
(f. 131α)
ἡ πρόθεσϊσ ἥντϊνάσοϊ προσφέρουσϊ ταύτ(ην) τ(ὴν) θυσίαν τῆσ
αἰνέσεωσ ὑπὲρ ἑαυτ(ῶν) κ(αὶ) τ(ῶν) ἰδϊῶν πάντῶν // [ὑπὲρ 
ἀναρρύ]σεωσ τ(ῶν) ψυχ(ῶν) αὐτ(ῶν) ὑπὲρ ἐλπίδοσ σ(ωτη)ρίασ 
καὶ ῥύσε(ωσ) αὐτ(ῶν) σοὶ ἀποδϊδόασϊ τ(ὰσ) εὐχ(ὰσ) αὐτ(ῶν) τῷ 
αἰωνίῳ θ(ε)ῷ ζῶ(ντϊ) // [καὶ] ἀληθϊνῷ, κοϊνωνοῦντεσ καὶ τ(ὴν) 
μνήμ(ην) σεβόμενοϊ, ἐν πρώτ(οϊσ) τ(ῆσ) ἐνδόξου καὶ 
ἀεϊπαρθένου Μαρίασ τ(ῆσ) γεννητρΐασ τοῦ θ(εο)ῦ // κ(αὶ) 
Κ(υρίο)υ ἡμ(ῶν) Ἰ(ησο)ῦ Χ(ρϊστο)ῦ ἀλλὰ μ(ὴν) κ(αὶ) τ(ῶν) 
μακαρί(ων) ἀποστόλ(ων) Πέτρου Παύλου Ἀνδρέου Ϊωάννου
Ἰακώβου Θῶμα Φϊλίππου Βαρθολομαίου // Ματθαίου Σίμωνοσ 
καὶ Θαδδαίου Λίνου Κλήτου Κλέμεντοσ Ξύστου Κορνηλίου 
Κυπρϊανοῦ Λαυρεντίου Χρυσογόνου Ἰω(άννου) καὶ Παύλ(ου) // 
Κοσμᾶ καὶ Δαμϊανοῦ κ(αὶ) πάντ(ων) τ(ῶν) ἁγί(ων) σου, ὧν τῇ 
πρεσβέϊᾳ κ(αὶ) τ(αῖσ) ἱκεσί(αϊσ) παράσχου ἵνα ἐν πάσῃ τῇ σκέπῃ 
σου φρουρούμεθ(α) κ(αὶ) τ(ῆσ) βοηθεί(ασ) δϊὰ Χ(ρϊστο)ῦ τ(οῦ) 
Κ(υρίο)υ ἡμ(ῶν). // Ταύτ[ασ] προσφορ(ὰσ) ἡμ(ῶν) τ(ῶν) 
δούλ(ων) σου κ(αὶ) παντὸ(σ) τοῦ λαοῦ σου δεόμεθα Κ(ύρϊ)ε 
ἀσμέν(ωσ) πρόσδεξαϊ, τ(άσ) τε ἡμέρ(ασ) ἡμ(ῶν) ἐν τη ση εἰρήνη
δϊοίκησον // καὶ ἀπὸ τ(ῆσ) αἰωνίου κατα // κρίσεωσ ἡμ(ᾶσ) λύ // 
τρωσαϊ καὶ ἐν τ(οῖσ) ἐκλεκτ(οῖσ) σου κέλευσον // ἀγέλη 
συναρϊθμη // θῆναϊ //
(f. 139α)
δϊὰ χ(ρϊστο)ῦ τοῦ κ(υρίο)υ ἡμ(ῶν) ἣν προσφορὰν // σὺ ὁ θ(εὸ)σ 
ἐν ἅπασϊ δεόμεθα εὐλογητὴν // ἀπερΐγραπτον ἐράσμϊον 
εὐαπολόγητον // εὐπρόσδεκτον. ποϊῆσαϊ καταξΐωσον ἵνα ἡμ(ῖν) // 
σῶμα καὶ αἷμα γένηταϊ τοῦ ἀγαπητοῦ υἱοῦ σοῦ τοῦ Κ(υρίο)υ // 
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καὶ θ(εο)ῦ ἡμ(ῶν) Ἰ(ησο)ῦ Χ(ρϊστο)υ. ὃστϊσ πρὸ μϊὰσ ἡμέρασ τοῦ // 
παθεῖν, ἔλαβ(εν) ἄρτον εἰσ τ(ὰσ) ἁγΐ(ασ) ἀχράντ(ουσ) // 
χεϊρ(ασ) αὐτοῦ. καὶ ἐπάρασ τ(οὺσ) ὀφθαλμ(οὺσ) εἰσ τ(ὸν) // 
οὐ(ρα)νὸν πρὸσ σὲ τ(ὸ)ν θ(εὸ)ν καὶ π(ατέ)ρα(ν) αὐτοῦ τ(ὸ)ν 
παντοδύναμον // σοϊ εὐχαρϊστῶν εὐλόγησεν ἔκλασ(εν) ἔδωκε 
τ(οῖσ) μαθητ(αῖσ) αὐτοῦ λέγ(ῶν)
(f. 139β)
λάβετε φάγετε ἐξ αὐτοῦ πάντεσ· τοῦτο ἐστὶ τὸ σῶμα μου. ὁμοϊώσ 
τε πάλϊν μετὰ τὸ δεϊπνῆσαϊ λάβων καὶ // τοῦτο τὸ τίμϊον ποτήρϊον
ἐν ταῖσ ἁγίαϊσ καὶ ἀχράντοϊσ χερσὶν αὐτοῦ πάλϊν σοὶ εὐχαρϊστῶν 
εὐλόγησ(εν) ἔδωκε // τ(οῖσ) μαθητ(αῖσ) αὐτοῦ λέγων· λάβετε 
πίετε ἐξ αὐτοῦ πάντ(εσ)· τοῦτο γὰρ ἔ(στϊ) τὸ ποτήρϊον τοῦ 
αἵματό(σ) μου τὸ τ(ῆσ) καϊνὴσ // καὶ αἰωνίου δϊαθήκ(ησ) 
μυστήρϊον πίστε(ωσ)· ὃ ὑπὲρ ὑμ(ῶν) καὶ πολλ(ῶν) ἐκχέεταϊ εἰσ
ἄφεσ(ϊν) ἀμαρτϊ(ῶν)· τοῦτο ὁσάκϊσ // ἀν ποϊῆτε, ἐν τῆ ἐμῆ μνήμη
ποϊήσετε· ὅθεν καὶ μνημονεύοντ(εσ) Κ(ύρϊ)ε ἡμ(εῖσ) οἱ σοὶ 
δούλοϊ ἀλλὰ καὶ ὁ λαόσ σου ὁ ἅγϊοσ Χ(ρϊστοῦ) τοῦ υἱοῦ // σου
Κ(υρίο)υ κ(αὶ) θ(εο)ῦ ἡμ(ῶν), καὶ τοῦ μακαρίου αὐτοῦ πάθ(ουσ). 
ἀλλὰ μὲν καὶ τ(ῆσ) ἐκ τοῦ ἅδου ἐγέρσε(ωσ), ἀλλὰ κ(αὶ) τ(ῆσ) εἰσ
οὐ(ραν)οὺσ αὐτοῦ ἐνδό // ξου ἀναβάσε(ωσ) προσ // φέρο(μεν) τῆ 
τϊμία // θεότητί σου // ἃ ἐκ τ(ῶν) σ(ῶν) // δωρέ(ῶν) ἡμῖν // παρέσχεσ // 
θυσίαν κα // θαρὰν // θυσΐαν // ἁγΐαν 
(f. 140α)
θυσίαν ἀμώμον ἄρτον ἅγϊον ζω(ῆσ) αἰωνίου καὶ ποτήρϊον 
σ(ωτη)ρίασ ἀενάου ὑπὲρ ὣν ἱλέω καὶ εἰλάτω προ[σώπῳ] // 
ἐπϊσκέψαϊ καταξίωσον καὶ προσδεκτέαν σχ(εῖν) καθάπερ
προσδεκτέα σχ(εῖν) κατηξίωσασ τὰ δῶρα τοῦ παϊδόσ σου ἀβ[έλ] //
καὶ τ(ὴν) προσφορ(ὰν) τοῦ π(ατ)ρϊάρχ(ου) ἡμ(ῶν) ἀβραᾶμ· καὶ 
ἥνπερ σοὶ προσήγαγ(εν) ὁ πρῶτοϊερεὺσ σου μελχϊσεδὲκ ἁγί(αν) 
προσφορὰν // ἄμωμον θυσίαν σου· ἱκετεύοντ(εσ) σε δεόμεθα
παντοδύναμε θ(ε)έ κ(ύρϊ)ε. κελεύσον ταύτ(ην) δϊακονηθῆναϊ δϊὰ
χεϊρ(ῶν) ἄγγέλ(ων) σου εἰσ τὸ [ὑψήλον] // θυσϊαστήρϊον σου 
ἐνώπϊον τοῦ θείου προσώπου σου ἵνα οἱανδήποτε ἐκ τούτου τοῦ
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θυσϊαστηρίου μερίδα ἁγίαν τοῦ υἱοῦ σου σώματοσ [καὶ] // 
αἵματοσ ληψόμεθα πάση εὐλογία καὶ χάρϊτϊ οὐ(ρα)νίω 
ἐμπλησθῶμ(εν) δϊὰ Χ(ρϊστο)υ τοῦ Κ(υρίο)υ ἡμ(ῶν)· // ἡμῖν οὐν 
τ(οῖσ) // ἁμαρτωλοῖσ δούλ(οϊσ) σου εἰσ τὸ // πλῆθοσ τοῦ ἐλέ // 
ουσ σου // ἐλπίζουσϊ, // μέροσ τί κοϊνό // τητοσ χαρίσασθαϊ // 
καταξϊώσον //
(f. 140β)
μετὰ τ(ῶν) σ(ῶν) ἁγΐ(ων) ἀποστόλ(ων) κ(αὶ) μαρτύρ(ων) μετὰ 
᾿ϊωάννου στεφάνου ματθΐου βαρνάβα ἰγνατΐου ἀλεξάνδρου
μαρκϊάνου πέτρου // φϊλϊκϊτάτ(ησ) περπετού(ασ) ἀγάθησ 
λουκϊ(ασ) ἄγν(ησ) κϊκϊλΐ(ασ9 ἀναστασΐασ κ(αὶ) μετὰ πάντ(ῶν) 
τ(ῶν) ἁγί(ων) σου μεθ᾿ ὧν ἡμῖν τ(ὴν) μερίδα // [ποϊησον] μὴ
ἐπϊβλέπ(ων) εἰσ τ(ὰσ) πράξ(εϊσ) ἁλλὰ ἀφεσίν δεόμεθα 
παραχωρατὰ. πάρασχ(ου) δϊὰ χ(ρϊστο)υ τοῦ κ(υρϊο)υ ἡμῶν δϊ᾿ οὑ 
ταῦτα πάντα κ(ύρϊ)ε // [ἀεϊ] καλὰ χορηγεῖσ ἀγϊοποϊεῖσ ζωοποϊεῖσ 
εὐλογεῖσ καὶ παρέχε(ϊσ) ἡμ(ῖν) δϊ᾿ αὐτ(οῦ) κ(αὶ) με(τὰ) αὐτ(οῦ) 
καὶ ἐν αὐτῶ ἐ(στὶ) σοὶ τῶ θ(έ)ω π(ατ)ρὶ // παντοδυνάμω ἅμα τῶ 
πν(ευματ)ϊ τῶ ἁγίω πᾶσα τϊμὴ καὶ δόξα. 
Ο ἱερεύσ λαμπρᾶ τῆ φωνῆ λέγ(εϊ) ἐκφων(ησ)ϊν· πάντοτε εἰσ
τ(οὺσ) αἰών(ασ) τῶν // αἰών(ων). ἀμήν. εὐξώμεθα ἐκ τ(ῆσ) 
θεί(ασ) δϊδασκαλί(ασ) δϊδαχθέντ(εσ) καὶ ἐκ τ(ῆσ) σ(ωτη)ρϊωδουσ 
ὑπομνήματ(οσ) παϊδευθέντ(εσ) τολμῶμ(εν) λέγ(εϊν)· // Π(άτ)ερ 
ἡμ(ῶν) ὁ ἐν τ(οῖσ) οὐ(ραν)οῖσ // ἁγϊασθήτω τὸ // ὄνομα σου ἐλ // 
θέτω ἡ βασϊ // λεία σου // γενηθητο // τὸ θελημά σου ὡσ // ἐν 
οὐ(ραν)ω // κ(αὶ) ἐπϊ // τ(ῆσ) γ(ῆσ) κ(αὶ) τα λοϊπα
(f. 148β)
[ῥῦσαϊ ἡμᾶσ] δεόμεθα κ(ύρϊ)ε ἀπὸ πάντ(οσ) πονηρ(ου) κακου
προόντων ἐστώτων κ(αὶ) μελλόν(των) τ(αῖσ) πρεσβεί(αϊσ) τ(ῆσ) 
ἐνδόξου καὶ παρθένου θεομητροσ μαρΐασ καὶ τῶν μακαρΐ(ων) // 
[ἀποστόλων] σου πέτρ(ου) κ(αὶ) παύλου σὺν ἀνδρεᾶ τῶ μακαρίω 
καὶ πάντ(ων) τ(ῶν) ἁγί(ων) σου δόσ παράσχου φϊλαν(θρόπ)ωσ 
τ(ὴν) εἰρήν(ην) σου ἐν τ(αῖσ) ἡμέρ(αϊσ) ἡμ(ῶν) ἱνὰ ἐν τῆ σκέπη // 
[τοῦ ἐλεώσ] σου βοηθούμενοϊ καὶ ἐκ τ(ῶν) ἁμαρτϊ(ῶν) ἡμ(ῶν)
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ῥυσθῶμ(εν) κ(αὶ) ἐκ παντὸ(σ) θορύβου εὐρεθῶμ(εν) ἁμερΐμνοϊ 
δϊὰ τοῦ κ(υρίο)υ ἡμ(ῶν) Ἰ(ησο)υ Χ(ρϊστο)υ τοῦ υἱοῦ σου μεθ᾿ οὗ 
σύ [ζῆσ] // [βασϊλεῦεϊσ] ὁ θ(εο)σ εἰσ ἑνότητα π(νεύματο)σ ἁγΐου
πάντοτε εἰσ τ(οῦσ) αἰῶν(ασ) τ(ῶν) αἰών(ων). ἀμ(ήν).
ὁ ἱερεὺσ. ἡ εἰρήνη τοῦ κ(υρίο)υ εἴη πάντοτε μεθ᾿ ἡμῶν.
ὁ λάοσ // καὶ μετὰ τοῦ πνευματοσ σου. 
Καὶ μελίζον το […] ψάλλει ὁ λάοσ ὁ ἀμνὸσ τοῦ θεοῦ ὁ αἴρων 
τ(ὰσ) ἁμαρτί(ασ) τοῦ κό(σ)μου ἐλέ(ησον) ἡμ(ᾶσ).
αὕτη ἡμεῖσ δεόμεθα κ(ύρϊ)ε ἡ κοϊνωνία καθαρίσεϊ ἀπὸ (παντὸσ) 
μολϊσμου καὶ οὐ(ρα)νίων ἀγαθῶν ποϊήσαϊ μετόχουσ δϊὰ κ(υρίο)υ 
ἡμ(ῶν) Ἰ(ησο)υ Χ(ρϊστο)υ σου μεθ᾿ οὗ ζῆσ καὶ // βασϊλεύεϊσ ὁ 
θ(εὸ)σ ἐν ἑνότητϊ (πνεύματοσ) ἁγίου πάντοτε εἰσ τοὺσ αἰῶνασ 
τῶν αἰώνων. ἀμήν.
Ο ἱερεύσ. ὁ κύρϊοσ μεθ᾿ ἡμῶν.
(f. 149α)
μετὰ τοῦ πνευματόσ σου. ἐπληρῶθη ἡ λεϊτουργία. εὐλογήσωμεν 
τῶ κυρίω χαρϊσσ[...]
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